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o THSTE
Introduction to tAtparya CandrikA - Bhagavad Gita §Astra avatArikA
Dear RasikAs of Srimad Bhagavad GitA:

On behalf of the Members of Sri Hayagreeva likhita kaimkarya ghoshThl, it
is my bhAgyam as its SampAtakar to release the First of the nineteen e-
books as the special samarpNam during the year long celebration of SvAmi
Vedanta Desikan’s avatAram at Tooppul in 1268 C.E. The focus of this set of
e-books is on Bhagavad Ramanuja’s GitA BhAshyam and SvAmi Desikan’s
Commentary on that BhAshyam named tAtparya CandrikA. We will
commence this series with an introduction today and seek GitAcAryan’s
blessings to have Kaimkarya pUrti on the 2018 PurattAsi SrAvaNam day.

There are many BhAshyams for Srimad Bhagavad GitA. From the
VisishTAdvaita dar$anam point of view, SvAmi Alavandar’'s GitArtha
sangraham, Bhagavad Ramanuja’s GitA BhAshyam based on the Sri sUkti of
SvAmi Alavandar and SvAmi Desikan’s own GitA BhAshyam elaborating on
Bhagavad Ramanuja’s GitA BhAshyam named “tAtparya CandrikA" are the
earliest BhAshyams and have provided the inspiration for subsequent Gita
BhAshyams in Sanskrit, MaNipravALam, Kannada and Tamil. It is interesting
to note that there are a few English translations and commentaries on GitA
BhAshyam of AcArya Ramanuja, where as none exists until now for the word
by word meanings and commentaries in English for the insightful GitA
BhAshyam/tAtparya CandrikA of SvAmi Desikan Himself. Sri Hayagreeva
likhita kaimkarya ghoshThI with the help of VidvAn Sri. A. Narasimhan of
Bengaluru, the organizer of GitA BhAshyam online study group has been
gracious to accept our invitation to address this important need to create the
English Translations and commentaries on tAtparya CandrikA. VidvAn Sri
Narasimhan is the tirukkumArar of Vedanta VidvAn, Dr. N.S.
AnantharangAchAr SvAmi and has performed sampradAyic kAlakshepams
under the sacred feet of his revered Father. VidvAn Sri Narasimhan has
created an online Sri Bhagavad Gita Study group on October 4, 2014 to
cover the GitA BhAshyams of AcArya Ramanuja and SvAmi Desikan’s
tAtparya CandrikA. This interactive group has now covered the study of the
first 15 chapters of GitA BhAshyams of Bhagavad Ramanuja and SvAmi
VedAnta Desikan at this time and are looking forward to complete this
sacred task by 2018 PurattAsi SrAvaNa dinam, the 750" Birth Anniversary of
Sri NigamAnta MahA Desikan .
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VidvAn Sri A. Narasimhan is supported in this major kaimkaryam by Sri
Tirunarayana Trust of Bangalore created in 2000 to commemorate the life
long kaimkaryams of the great scholar, Professor Srimad u. VvE. V.T.
Tirunarayana Iyengar SvAmi (1903-1995 C.E). Please refer to the
informative web site at:

www.tirunarayana.in and http://www.tirunarayana.in/profile page.html) for
additional information on the activities of the Trust in general and the online
study group on GitA BhAshyams supported by this Trust under the
leadership of VidvAn Sri Narasimhan of Bengaluru in particular. The
Hayagreeva likhita kaimkarya ghoshThl has been active in the last year to
assist in bringing out the English Version of the 700 Page book, Ramanuja
dayA, conceptualized and executed by Srimad u. VE NavalpAkkam
VasudevAchAryar SvAmi for the recently concluded Bhagavad Ramanuja
Millennium  Celebrations. Srimad Bhagavad Ramanuja Millennium
Foundation’s current work to bring out the tAtparya CandrikA related e-
books in the portal of www.sadagopan.org supported by the Guru Krupa
Foundation of New York (www.guru-krupa.org).

The common goal of these three nonprofit foundations is summed up by the
primary motto of Sri Tirunarayana Trust: “In to the future with knowledge
from the Past".

Here, the Trust is referring to the development of the core content of ancient
devotional literature of our AzhvArs and AcAryAs that exists in Sanskrit,
Tamil and MaNipravALam. It is our sincere hope that the creation and
dissemination of such a knowledge base for the GitA students and scholars
through the coverage of the insightful Sri sUkti of tAtparya CandrikA would
be of help to the wider community comfortable with English language and
access to content through Digital Platforms.

It is my privilege now to thank deeply the members of Sri Hayagreeva likhita
kaimkarya ghoshThl, for their extraordinary support to create the e-books
and release them through digital media under tight dead lines. It is fair to
say that such a huge task could not be completed without their dedicated
support.

SvAmi Vedanta Desikan tiruvadigaLE SaraNam
dAsan, Oppiliappan Koil VaradAchAri Sadagopan

SampAtakar, Sadagopan.org Portal (www.sadagopan.org )
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o

tAtparya Candrika - Bhagavad Gita sAstra avatArikA

Explanations of the first three vAkyas of Srimad GitabhAshyam of
Bhagavad Ramanujar

TR G AT A EARITRHS: |
TIAHIATAISE AT H1H o+ |

The word 9d_ indicates the well known greatness of the greatest of AcAryas
due to being endowed with abundant auspicious qualities. The word IEE
indicates its most enjoyable and thus suggests that meditation is of the form

of loving devotion. The word *Hl€ also indicates that BhAshyakArar is a
student of Bhagavad Yamunacarya just like Ekalavya was to Dronacarya.

The word SAAIERARINRATY: indicates that with one daréana of Bhagavad

Yamunacarya all defects were destroyed and the continuous contemplation
done after that uprooted all defects along with the vAsana or reminiscent

impressions. dtJd#H means one who is a |« as told in AR slém-l 13I?<§\<i, Geau

bV NI o N o NI\

ddl fagRid (d.eT=wealg - 6). By I&Jd™ SUId:, BhAshyakarAr exclaims that
even he became a vastu or a knower of Brahman. Thus BhAshyakArar does

o

[FARYUMUTH - by meditating on the grace of Bhagavad Yamunacarya who got
rid of all defects and made him attain the ultimate goal and expressing this

great 39=IL in speech and this is to teach the students that one should do
this kind of YUIH and also to make all those who study or listen to this work
attain all their desired benefits. By this BhAshyakArar is also making it clear
that one should worship the T (AcArya’s AcArya) also just as one
worships one’s AcArya and it is as told in Sruti, € 9 S IEIPEE]] SRIEREI|

s o

STAEUHAEHNIARTET: (IS @U). Thus BhAshyakArar starts the
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great work by offering praNAmams to his ParamAcArya Bhagavad
Yamunacarya who was the AcArya of Sri Mahapurna who was
BhAshyakArar’s AcArya.

oo

P ufd: RIS Ta - Feauihde:, S -G AT SeTera -

EEY:, ETSR e R R FHaS g R thds: Icd-HEahe R IR FElgf:,
AT - ST - FETgd-frica- R FrrfoRrieaed- G- Hivgd-Hig -
ST foeeq:,  E@id- - ez - - feraan-aR g

A& - - PR - TR - e s - RS Ta R T - e - e IR Ul

o < [aN al oo o o~
ﬂld—l*a’aqwdfd—w-w—wt \’ﬂ"ld(dll‘-lgd‘qiulg‘ (G138 Algal-HIv=I<d-

WEEEE:, @R - A e - e R - S T -

LN N aN

IRYUI- A RAS-TF e - d-Sis:, T &l JEuHl AUl SEllie-Eadwa, 3TRac

ST, G851 T[4 MaRYd:, TRACGaAISANT HAMNEHRNTE: 7Y TINHTEE-

A2l ATHeAIgERER:, THT €9 qrcdldaee e 3Teeg 0 $ad 4y
Y SRy Y AT & d: AN, AACTIEY THIEREHERE o T9w,
PIREAIRITICEH SRHSIEAH, Y THISFEUIEEE a3 hHgs-asdl
T, T TRe- S E-aTR BT Fod,  Jael-3Fhe-THSITN - Sw-
- BT H -G e- ARG -dEa-HHe, e Irafmmadl-Hiare gl
TSR fsar sTmearae, o Hirad- Sralieanig-TUN TRy STRL-
AISTHRIE A, TR TEAT, Fel TUgda-FETcaTa TSt TGS -SETuTHIE - STl
JeTlied T FEFRTPRI AR R R |
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SRl ... AR THIdEEE - Now BhAshyakArar achieves the following in
this mahavakya starting with f5™@:9fd: and ending with WRFIRTHIAREEY -

1. Performance of mangalAcaraNam by explaining the divine nature,
divine form, divine auspicious qualities and the glories of the Supreme
Deity

2. Highlighting the distinguishing characteristics of the main objective
which is Parabrahman, Narayana, to be established by the $SAstra as
per what Bhagavad Yamunacarya said in GitArtha Sangraha,

AT GTERTRAIRIERG | AR O s I @iiia: | (. 1)

3. In order to establish the validity of the $Astra, BhAshyakArar justifies

the AM™HdHA or the fact that HE is most dear, of BhagavAn who is

teaching this SAstra by showing that there is complete absence of any
intention to cause delusion, cheating, accidental mistakes or
incapability on the part of Lord as HE is endowed with omniscience,
utmost compassion, nature of looking forward to protecting the good
natured devotees in all possible ways, omnipotence and so on.

4. BhAshyakArar shows the benefits of the SAstra - the secondary
benefit being of the form of teaching all four PurushArthas with
moksha as the primary one and the main benefit of experiencing the
essential nature of BhagavAn along with all HIS modes in the liberated
state.

5. Establishes the fact that study of this SAstra is justified by explaining
the aspect of difference between the Individual Self and the Supreme
Self as real and that it is favourable to our SAstra while study of the
SAstra is not justified in other pakshas such as that established by
SankarAcarya and others. Thus BhAshyakArar, by means of this
mahAvAKkya, declares that study of this $Astra is very much in order.

6. Reminds the fact that all the different types of vAkyas found in the
Srutis such as @&MNUMERIs or Sruti vAkyas telling the causality,

FMEFATHs or those telling the nature of realities, 3YMHAdIRIs or those

telling about the modes of meditation, fﬂ'q'liﬁls or those declaring
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difference, ?ﬂﬁa'q'liﬁls or those declaring unity of Brahman and

individual selves, YZ&dl®ls or those declaring the body-soul relation
and all such vAkyas are to be taken in the primary sense.

7. The upanishadic statements that establish the qualities, divine form,
incarnation, glories, wonderful acts and others as well as the
upanishadic statements that negate all these in respect of the
Supreme Brahman are having entirely different subjects is established
by means of this mahAvAkya by BhAshyakArar. For example, some
upanishadic statement say BhagavAn has divine qualities while some
statement such as nirguNam etc negate attributes to the Supreme.
The statements attributing qualities are talking about HIS auspicious
qualities such as omniscience and others while the statements
negating qualities are declaring that he is far from inferior qualities
such as aging, grief and so on.

8. Even though the Supreme Lord has everything that can be desired,
acts such as creation of the world and others are mere sport to HIM.
Thus any apparent contradiction that why should BhagavAn do
creation etc., is resolved indicating the way the second chapter of the
BrahmasUtras resolves all conflicts in Sruti vAkyas.

9. Establishes the specific deity to be meditated upon as
Srimannarayana, the Supreme Brahman, by means of the logic of
arriving at the meanings of sruti vAkyas considering all branches of
Vedas. Also by applying the general-specific rule, the specific deity to
be meditated upon is decided as none other then Narayana thus
setting to naught all other arguments such as whether the trinity of
Brahma, Vishnu and Mahesvara are equally Supreme or they are a
union, or one of them is Supreme, or some other deity is Supreme
and other such ill-founded arguments.

10.All the divine acts starting with willing ‘dg ¥’ to create the world and

till taking upon the role of charioteer to Arjuna - all these functions
related to the world being for the sake of those who take refuge in
HIM and being just a pretext, Lord with utmost compassion starts

STHTIRMEIAW] - beginning to teach the SAstra about the Atman

which can lead one to attain the Supreme Lord which is the ultimate
gain to be attained, thus glorifying the unparalleled accessibility
(saulabhyAtisaya) of Lord.
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11.In the mahAvAkya, BhAshyakArar elucidates the two categories of
attributes in the divine Lord which are unique to establish that HE is
the object of attainment and the objection of meditation. These are
HIS being the master of the world, omniscience, omnipotence and
being the Overlord of all as well as the group of attributes such as
being most compassionate, having a divine form, incarnating for the
sake of those who take refuge in HIM, destroying the opponents of the
good natured ones, and being present to be perceived by all and so
on.

12.Finally BhAshyakArar concludes with the word <STddNIMANE thus

culminating all these in the age old story of the war of Kurukshetra
found in the Mahabharata, hailed as the fifth Veda, where Lord
BhagavAn Narayana taught Bhagavad-Gita to Arjuna.

Thus SvAmy Vedanta Desika highlights the beauty and all-encompassing
message in the mahAvAkya of this great work. Now let us enjoy the inner
meanings of each word and phrase of this first mahAvAkya.

84:9fd: is Krishna -

Krishna, the vaktA of this SAstra is none other than Sriman Narayana. The
specialty of Narayana $abda is the word ‘nAra’ includes everything other

than the divine Brahman, the goal of attainment for all of them or 314«

(ayana) is none other than fs\ﬂ?:l:‘:rf?\-l, BhagavAn Krishna.

Narayana $abdArtha - has two samAsa-s - tatpurusha and bahuvrihi and in
both these the primary meaning is Narayana as uttara padArtha or
anyapadArtha.

511914 is what is to be know from the $Astra — with his prakarAs as told by
Yamunacarya SE0T: 91 S IdrRmel GHiRG:,

The SAstra is taught by none other than the Supreme Lord - Establishes

RMMEMMHNUYT - the person who is telling has most wonderful qualities and is far
from any blemish.
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Does not have any defects such as - ¥H (getting confused, wrong

perception), Ry (cheating), YHIg (carelessness), SR (not having
capacity) — which can be present in normal purushas

This is established by His GuNas - Tdgicd, THHRRUTRE, AIRATTNETEE,
< [N

They say even if ParamAtma tells us directly, we do not believe HIM. So
AcAryas put lot of effort and establish the Aptatamatva of BhagavAn Himself
through Veda pramANya etc. There is an eternal dialogue between us and
BhagavAn as Sri Bhattar says -

o HSE H Fead, G Ft:, T FHOSHII
AT RTEId STHalaTd, dfe @Rl O |

THIRIRI:? FEA? AT A faied: Sfea: (3fdd:) wis= aelt gt &g
&rd AT | Sfd Thoe ToaTEead &, ||

But BhagavAn does not give up - tries HIS best to save the souls directly or
through AcAryas.

ot - purpose of starting the $Astra with SrI - [CREELSP| Hﬁc: AT el |
T AESTE 3 v SiREiedT |

o

WEIEI‘EPEI - Narayana’s unique identification is through inseparable
association with Srl.

As told in - T ARTEUT: HAT &R wHd: | AR TN T 909 |
and 10t feeupRE Al (f4.9) and so on.

Bhattar - SriGuNaratnakosa — JeI=l: dxar=i JUREIN FqIgHw=: Xl |
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Yamunar - &: &it: {379 WHGEEHIE: &: &: JUedw-a4: Je9H: &
qict: - il T eI meaaH ..

EQ[%J E\[Eo'%fﬁ’iﬂ g RN wd - Srl is associated even during srushTi is known
from Purusha sUkta which is about creation.

AzhvAr says - akalakillen iraiyum enru - ™ of Sri with BhagavAn
9&Y - is famously known from &9k present in all Vedas

Hew 209l g8 . ... [Imee 9o ... JEd fSRIesTEd — SRR |

AT RIS a1 I 5 | ferednedt = add aged @arae || ([1g)

Subalopanishat - W& g8 ¥ AN@U: .. establishing the @WalcH®Hd and
concludes W@EH&H |

wd: eThvTe el

She is known as J&¥%[ - one who takes us to BhagavAn and makes sure he

accepts us without looking at our faults and forgives us. Else, with all the
violations of ordained duties that we have done from beginningless time we
cannot get the courage to stand in front of BhagavAn.

Sri is - “anugrahamayeem vande nitya ajnAtanigrahAm”

THE AEATE - Srl is mangala vAcaka

KurattAzhvAn in Sristava -
e ha¥ o e
e IS ged; SR a1
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TgT ST Zllea a9 S JAHd |

MRISETITIE — In order to make it clear that BhagavAn is not like a puNya
kshetra or puNya teertha etc which can get us rid of some defects, the

adjective fARas is used. BhagavAn gets us rid of all the defects. By this it is
clear that he is without any defects. When one has the capacity to make
others get rid of all defects, how can he himself have any defect? So HIS
very nature is opposed to everything defiling. So the word CICR)

summarises all defects that ensue in the essential nature of non-sentients
and in the attributive nature of sentients. So BhagavAn is without any defect
either in essential or attributive nature is made clear by this.

N

fwcdUlkRdl: - the avadhAram shows Brahman is untouched by avidyA, upadhi
or amsabheda etc

AR [ EUT- SR e Y: -
@ - Only ParamAtma is €d=l , everything else is Ad=l. So, he is

I ISEUT — different from everything else other than himself. T&] -
shows REAL entities.

[aNE aN haN haN o O o

YamunacArya says -
A - triguNa (prakruti/avyakta/matter), kAla and Suddhasatva

ode - baddha, mukta, nitya - though the svarUpa of all are same, there is
vast difference

Suddhasatva - is also TEICH® but not IS - so some classify this as
acetana and some as ajaDa, it is TITEYRR, AR is also TEYRMRL to its

{2 but not =I€I#E. But both are also substances - 'rilﬁ‘f@?l is substance
as it undergoes expansion and contraction.
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EWEIHE - very existence is due to ParamAtman. Hm‘éﬁ?l - all their

functions are under control of ParamAtman - we do not directly realize this
but it is known from $Astras thus. These two kinds of dependence is thru

Sarira-Atma bhAva éruti — 9 GTIFHﬁH%‘BT-L

TNN-ZNR bhAva definition - I8 Sdwed Fged TalcH=1 @18 Ui feawd o 3R

TeSTAFEEY | od I T 3T 2N
g@%‘ﬁ-ﬁ[ - —WIH‘IHHH%’JW?FIW - everything exists due to His Will.

IUTe ET Rt AEmar: FeRat @R S geid aendteee (SEeTed)

T 980T — In Moksha also only EIH—H\FIW but not in all aspects as told

in Brahma sUtras — MNTHEEMEIGE, SHTEARESTH ST Efeiedand - @

YT ST — FEEFEAET in moksha, Ha. HFH e F&IT 4T - bhoga
sAmya - so sAmya is only in j~¥nAna and bhoga (anandAnubhava)

I — ficd fon] gavd gEEe (G-2-2-%), fosmee 9w (WEmwEw) - e

o N o o~ < o ¢ C
qIvwIgUllacd — HAgrl-HAh |- [H - [ wdA {1 H A

IR — G- A HEEFUTENgd  ~ this is not dE™  of
parasparaviruddhavastu or @ of FATIRHEAREATE] — as they are Tcd=

HAT - never possible

I GLHIHANT: T SR |
e S

fyedad s=rd g f Afa dgeaat 9a: | (RLY)
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NammAZzhvAr - 9emeuwim emeu 9eVsVeomip (avaiyAyavai allunumAm) -

He is antaryAmi in everything and still different, g»L rTeww smigermep -

SeusyILd euGear B eusyid GeuGesr (avanum avanE ivanum ivanE)

o\

HHATAMYRITY - important to understand this concept.

Brahman is Ww,ﬁﬁﬁw also unlike anything seen here

Brahman does alﬂq'gl’il and then the division of nAma and rUpa

Brahman has everything as his prakAra (mode) being his body (Sarira,

A HE:) The terms 373, q9;, Wfli, [5G T%Pﬂ%:, &Y - all synonyms

Because he did anupravesa and then only nAma and rUpa came, he
exists as antaryAmi in everything, so all names in the real sense
denote Brahman only. So everything is Him can also be said

Every word has 3[999€ g1 - when did has ‘T9ad@ ' it is +=Ru® 23 -

stops at something in between - like Jiva - devadatta, agni (fire,
devatA, paramAtmA) - Bring agni (can mean the pancabhUta agni,

acetana), I T (though we are offering the havis to the physical
fire that we see, we mean it is meant for agni devatA, cetana, vrutti is

taken further), the same I @&l can also mean ParamAtmA as the

antaryAmi of devataA agni also — ST S9did ST THIHT - those who
have knowledge of VedAnta only can get this vyutpatti in total (Sri

Ramanuja says QIQIrd%lclU\l:\lol cgcbllr'\d: ‘135’?[)
4 7 934l G931 94 9 9 9540, etc

e

Three persons realized this as we know from $Astras - ﬂzr'élahia: BIGRH

I A0S Gae o1 FeliaT FRRRHA a9 (3), NammazvAr - sL6 eprerid

CFICH eI wWITGET 6TETEYILD HL 6V EHT6vTLd 2 Seusy|td wiTGevr 6T63T6W)|LD
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kaDal j~onAnam ceytEnum yAnE ennum kaDal j~nAnam AvEnum yAnE
ennum (5-4) - depicts both aparyavasAna vrutti and

samanadhikaraNya - (S9al a1 %€ di4: @H&l =), Prahlada -

GG § TEREHARY: | O §90g @9 A @9 G[a-’ - called 2R
TR - UpAsaka has to think ParamAtman as his AtmA — STHId d
STTSS~d TEdi~d 9 (brahma sUtra) ‘SUTRAT STl SR &9 a1
ST AT TS Y T STcAT 33 I gael (2 4-1-3)

o« Samanadhikaranya (concomitant co-ordination) — means many words
intending different aspects of ONE object denoting the same object.

. Definition by KaiyaTa - P&l S Rl Zeam whid a18 gia:

. PElRINUTENT ChERTSATRT ST (F.9R, )

« AW AT GHIRATIT: <9<, §cd FH, STt &, dd_ aH

o SHICY forsay; sy foreu: aee foy Rl fomre | 1 @9eT @ w |9 geia
T = farserd

o A dgRA A g FEaMd T,

 The identity as per samanadhikaraNya is of fa&= in two or more words

[ NN [ NN
and never between TdRYUI-[dRAH

SIGIGErETC e

ha o0

. started as GWE-RE nyAya - SANUGRdE: is 9 Fe@ and

aldldraahtdtz\hl is ToRIY. HAWIHA: also shows that all the other GuNas
which are told in future are only auspicious qualities
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e uNarvin mUrti - nammAzhvAr
o o o Y < C_o = o ¥ N0
W—W—W@Wﬁﬂﬁ: I d-AGE[I-hHUNUNTU-HEIGY: -

Why only 6 guNas - GAF-NURETY Fed Y@ N | I <99 SoTcHan

[a\ S a¥

A SHAIRIE: |

ﬁ@%—ﬂ@-ﬁﬂ% - pair of two guNas respectively in sankarshana, pradyumna,

aniruddha. All the six GuNas are present in all vyuhAs but two of them are
pronounced in each vyuha.

T — It 3 oo @ TcaEl | @ - 9; Tag: qaed ...

9% — TG R d-IRU-ArHe] — T |g; fararur:, 9t Sz faafd -
WY — IR g - 9 e — T §aaT ...

94 — fwRfRET 99

Mtk — SHTCTRCMTET | T: @1 ARBRAE — FalAIgH - Gaiwareshd
T — FEHTAIEd TR, TRe e,

The order has a special significance - T TECHN, HEATChd TR, TRI=E
filqﬁﬂ%l, while supporting/controlling does not undergo any change,

oo \g;l_ o eﬁ_

The GuNas such as =H and others have been told first because they are

required for YIUT , f=m= of g and others. That is, all his wonderful nature
and prakarAs are possible due to these basic GuNas. He supports and

controls the vigraha through his GuNas such as gl and others. That is why

first GuNas are told and then Vigraha and others. Though Vigraha is also
inseparable just like GuNas, the vigraha is supported by svarupa GuNas
only.
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L5 | GG o \Hrlfql't?lrlcd, baddha, mukta, nitya are all bhagavadadheena but
He is not under anyone’s adheena - svAdheena trividha ...

[N oS =

Qe 3h: (Afoele oEd W@RTiah! FFEeERal 9 (9-8-¢) - each guNa has paratva
and svAbhAvikatva

AN N

HelqlH: - vi.pu. says -

AT TR STe5el: ST T |

QT T[0T EFeied STEEAT AETcH: |

FAURIRTI — EOIET is as per SENI-TEE nyAya

[Additional points:

J[UNTUT - the groups themselves are countless and the attributes in a group

are also countless. This grouping can be seen in VishnusahasranAma,
TiruvAimozhi etc.

Bhattar, in W@U@i‘ﬂ does groups such as T, I%MEI, g, 31?% etc., and within
each of these groups sub-types - in YQ{&E&Y — T ‘Eﬁ?q’, flT'Ek_q’, HedcH,
Y9, YT and within each of these there are several guNas where each

o N o

guNa is identified by a name. e SATATH ITOT ..

Similarly, VedAnta Desika, in Dramidopanishat tAtparya RatnAvali identifies
groups of guNas and avantara guNas etc. ShatakAs - @EEIE[, ﬁm:?or,

fCHESAUEd etc. Under Uedd — HaEHTCIE (dadaka-1), H@AE (dadaka-2)

etc. Again, under TAHCNE — [FUCREHANUNTUE (pAsura-1), (@i

HdGHEEId (pAsura-2) and so on. The entire tiruvAimozhi extols CCH %ﬂ'FIH

@hTe: FOH. ]
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AT AT - T - 3T feeaTgdl- - et o sfieaied-Hivgd -G Teaa-
ParamAtmA has divya mangala vigraha which is vilakshaNa - known from
T, SYTMHA Hh{UTs and also from STeRFHUITAT

. o o ¢ <
[In VedArtha sangraha - ‘&4 9l MM eg T T FLUTTIET TGN — TTRIHN g™
YT ATATGH: I &1l WWW:,H&TWWW
[\ o g(l‘_:

Quotes BhAshyakAra (SHEMME) - ‘1504 [Soagsll €TH — @1 — E@TEHH,

A & &I A EIHT(RAd, AR & 2]

(o TEHITGRI (9.8.2-2-)2), ‘A Wi Rung: e T3ad, Rxuamay;
RAUTHA: .. (B1.2-5-8), ‘T T TARHAA HUSS T6W: (.9-4-2), 'd T UARH AU
TN (FEMN), &R Eimam (7, 1R-23R), 981 T59; T34 THEUT (§,3-2-3),
ST THE: TE! (3.9, T HERSTd a8 (3.9-3-8), "GV Haw@: (ST.3-2%-
%),

alﬁma-a@m - agreeable and perfectly matching the svarUpa - both present

- in this world we see that either one of them is not there (due to
karmavasyatva)

TFEY — g, R and such states also HE has - E9A-IwE-STH<EEd-

YUEAEE and other T¥Es. [STAERISARINGT TRUMHNE ST=ART: | afsid: ZRd a9 -

A e, | ([4.9)], T a1 Rl 9 e Saamieaeen W awaaiml aaee a1 3

o

WO 3 | § @ & G TR, ReRae W WiEd Gaditiand: ek

| (3.59)

o b o . b oD o . N . ~ o Cn
T — Thed Al AT AT Afdd Fhdl | A= SR &9 hedglagHald |
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If vigraha is present, it becomes H94d - then does it become anitya? such
doubts are against the pramANas which establish ParamAtman’s nityatva -

this is known from acintya — beyond anyone’s grasp.

I%EI'@H, fiEl'E‘I: - divya comes twice - one shows the vailakshanya of his
divyamangalavigraha - the other shows Hlhdd

3gd - his SHddN is vicitra, gives apUrva anubhava every kshaNa - AzhvAr
says erliQuUTupSID  mrer  Hlhiser  ewr()  2arfl 2 flGlgTmid
QLUOLTewHHEH S L6luTps stererTreuwpGs eppozhudum nAL tingal
ANDu Uzhi UzhitoRum appozhutaikku appozhutu ennArAvamudamE" - ‘4.

lQ\E‘JISI?ZI I FEEE - his being mﬁ, his f4%%Y etc are also known from
this.

1 — FS-IFER3Hd - not limited by time

o

fET@ - old age etc does not touch him - SICUEEH,
feRforRa-eTisaed - FPPIE-9dE- and other mangala guNas

o

A& - not having anything surpassing this — applies to each guNa

ST — R — A I A1 WA 9 =g, ARy, | =97 fagal Wifed Faomts: | a6
VI ST T 6 T Tafe il | (%8, 4, HUeH)
L TR

QA

AN — G T - (BL3-14-4) — IR SR R ferformEt:

FATUTT: TRTNINT: F(TH: TRIET: T T |

ﬁ@qﬁ— even though he has Hal95, he is sukumAra also - @Hﬁﬂiﬂa@r ).
S0 — TSR, “FeIsTaTe T, Hiecdl Pieggadeddl (Aladdiadn)

T - he is e AT — I I, His A9 is THEMERIY, it is $91E and so it is

not to be understood as a state which comes after ﬁﬂﬂﬂ'ﬁﬂ
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o

Mg - includes all other guNas also which are told in various JMHHAURT[s

&Y, its Uls and a5 and its ¥0ls are thus summarized

Now, the group of divine ornaments and divine weapons which are residing
in the divyamangalavigraha are described

N _r\r\ _r\r\ -~ —aﬂ%ﬁ—ﬁa—r\ - [a¥a _r\ :

EIEY- G- R h- - e -+ =T - e[ AT :

Here 'sva' means what is said earlier — vigraha and AbharaNa visishTa as
told

faferd- the variety in ornaments is due to e, 8 etc

oo

A - in the same type (say kirITa) diamond, gold and such special
materials, wonderful variations in colour, form etc.

I is ORI to e - having unsurpassed most wonderful joy

OR, whose ornaments have endless wonderful qualities such as saugandhya,
sukha sparsa and others

[aYaN

SYNIHC - innumerable for weapons also

AR — means capable of achieving with one weapon what is normally

achieved by many - such as an arrow cutting sAla vruksha, parvata, earth
etc.

The weapons are divine and innumerable too. Among them primarily, 2§,

<h, Iq], Q‘IE%, g% are called 9==ds - they are prasiddha in $Astras.

FRIqEEHRedIUId — TF<Ead has entered into HYUTs also.

99T and 3T are A - 3THRd
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A& - e - e - S 9- Tl fena - 2w - 3o - T -
F AR UETOT- ST aE:
At the beginning, with the word f@l?l:q'l%l:, it was established that oI is

BhagavAn'’s %cl(c\l‘lmtc\l"\‘lahl, now 21 is also in BhagavAn'’s ﬁ?ﬂ% is being told

with all the &21Ss.

€Y - e &Y of Sri which is qualified by STEMNUTEHs

&Y — fe=afwe

07 — R Sfieaed, gi=d and others

o indicates q'riaauﬁaﬁr (upakaraNas) etc

Q”&f{, M - show two groups of attributes useful for 9 and gion

e - includes j~nAna, Sakti, vAtsalya etc.

WIRled; IAERTCRET STEEIT HedMuNe IO, d% IO - here svarUpa
and rUpa are not included in guNa, so samAsa is done separately.

So, TETH, €, TgUT:, o, WwaifaqurTo 3 g5

ferca — i GasigaaH e

Y AN f\\_l_:vl:] r\ﬂl

2 HATAl fereu; qeer fgiaw 1 - (LY.
(Ramanujar quotes this while establishing nityatva of Srl tatva in VedArtha
Sangraha)

o

I - whatever was told earlier for QUHIH svarUpa and in addition

o h-FHGEUR (Bhattar says 318 @<iISTR: T9itE RUMH; STU[GH)

All these are abhimata and anurUpa to BhagavAn.
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ATEYUA — ‘89 deed AAd d A |
ferenicETgEal & FUANETAGH, -~ (vi.pu),

TARAERI JAGIHY (M) shows anurUpatva,

TR T J5a &9 &%
Tt STt sy aferat &9 agcagaH. |

r\q Y aN =~ o Or\a_rfl_il

G ERGEIETRT: TMEIFET o |l

(R — HEgLRd, Sm-CriaaaR=saiad, Heifenifd — Terparnicdd, W -
TEIHEH, Td — I T, T &Y — FRIRHETEd- TR IHeE®y daisi aferay
~ i JMeE WHd: @EAEy |l IUERTd, AfazEe shfafeseneE,
[qeAlTEaed, ATgd — HHER-U-ER-TAEIGRT:  SAldiaeaEed, T —
Toged: AAAN-EEE-TRUTICHHTC - 9ga= reminds of - ‘T2 | 18 &9l

FIEN TEERT:’ etc.

s O ¥ PR ha¥ . C_ . ¥ o
JAGE eXdl — STl Ee3MEedhd Hied — Uuad SRTacHldl Sieul

FEN e Tgr A iR ¥ GaehTl BT e eie:

- -- T k! AR |
abhimatatva - STEERTET ST l%ﬂjlﬁ - in the form of l%%‘?l??ﬁ she rules over
the world, same way it is explained for é’dﬂﬂﬁ‘*ﬁlﬂﬂ— because of abhimata,

there is no @'\Tl?-'l etc.
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Here some other views on Srlstatva are cleared by separately mentioning
fefcaeay, &9, 0, fonga, @ etc.

First view — St is ST9URTE TME only just like T and other gunas
Second - Srl is another vyuha visesha,

Third view - T&IH with HEH%IW\I - svarUpa is aikya with Vishnu

RN, Teiica HIETIIRh [SRINUTRSET: |

[N a NN N

RSIS RIS AN TR |

RRBRN MaTaR: Uid-3t2a-TheadIanaayul aT farar: |
FAATE! g STIERIAT TR REATGH, Feal Wi &4 JEagsT |

R BlicaThIeca T S H- TR SE-HE - &HTG 4, d1 ¥ Waicl JaaIcAie BT |

AT 2T HRGRE Seefcaientd: | darrTiaTd cl 7 JERTRTER Sy
'oru mithuname uddedyam’, 'STdT=&T ¥ATEl TgAR T TG

o

feat — (1R.H))

IR TG NI Tehadtad]

One view — There is no issue of dvairAjya due to a clear understanding of

roles and responsibilities — according to Bhattar. They both are '{I%?I%ﬂs and
work with ICEIUGHT — dlefEauerdie: e TRaeH. - KoourattazvAn

IS 9 T NG — SHHE in TegdHay

o S~ oo oo o
SSRGS [ TUT- TR AR ;- ST - ST - =T Ies:

Now cIIRSTAIRTET is being described
e — i 3t Refd: - STrgaaan S, Sg: - SR
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Nityas’ svarUpa and sthiti being subjected to sankalpa of ParamAtman is

their MA=3TTEd

Such svarUpa, sthiti, pravrutti being under the control of ParamAtmA’s
sankalpa is true for baddha, mukta, prakruti, prAkruta, kAla etc.

IRY-ZIFAT — TATTHAATERAT of the Seshavrutti — like the arrows following Sri
Rama in the guise of men - T AT YIUEAREEH, | TR Tosd FiHad T4

JeuieErRT: |

o . =~ s ol aY
|G ISR LSO IR CARBIG ERI R REIC I AR Rl
a\vh haN « N C N .s\rq :ﬁr\\aﬁ\l: "(\ _40)_
kainkarya performed by each one gives all the joy to every other -that is the
kind of anusandhAna they do mutually, so all will get the Ald~<gldHd of all

kainkaryas. All of them are fl‘ﬂfﬂs to ParamAtman.

RRITIREY e EE — having it in only such Seshabhuta kainkaryas
and not in anything else is only the svarUpa and svabhAva;

They are all nityAs. - Here nitya means ﬁﬂ@%ﬁ—ﬁﬁﬁi‘lﬂﬂ: - Since

svarUpa nityatva is true for all Atmans here the word nitya means the
difference from muktas in guNa (Muktas j~nAna was contracted earlier).

feRE: - FR1-FH- ARG - STcTRTEEw:, 21Y: GEETd, (JuT) -

without any & supailevr 9gemi GlFuiw Gsuedr(id vazhuvilA aDimai
ceyya veNDum nAm

o NN o [aNE aN

"REFRH HHced A auard Rerd | T g &N 331 Rt @i 9 | (T.ewua)’
‘001505 9%  eTewerr  OlamercepfGs tanakke Aka enai koLLumlItE’
(NammAzhvAr)
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ﬁﬂ%ﬁlﬂﬁlﬂﬁb‘&’&'ﬂ%ﬁ - niratisaya applies to j~nAna, kriyA and aiSvarya -
their j~nAna being niratiS$aya means equal to that of ParamAtman’s j~nAna.

kriyA being niratiSaya means capability to do innumerable W?\WSS.
aiSvarya being niratiSaya means not having any obstruction to taking/
controlling any form as per wish to do kaimkarya that is useful to

ParamAtman. aisvarya does not include everything and is as decided in
<

ST STH,
Such Y[R is A for them, and the NityasUuris are IARMT - innumerable

W—WW@HWW: - They are doing stotra of His Lotus Feet all the time

without break - ‘€& =9l G&: ... dlguEl [qo=al SIFEE-AH~E — faoa: -
TeRIS0T EfRNT: (3: GA: &at), [ 21eg = 10 |

qUUgeg — IUTYITBS - BhAshyakArar says SR (& ORI
CIEAGTS | 19| EReS TI L LN 1S Es |

AId — (-gl?-lfe'l\lcéﬂ of Nityas was told. Now the nature of the object of such

-

stotra (¥Jde¥H) is being described as - JAR=5A

With all these wonderful descriptions if Nitya sUris are doing stotra all the
time, do they know Brahman fully - BhAshyakArar says ParamAtman’s
svarUpa and svabhAva cannot be described in words or known fully.

A AT A, A T el ATy g o e TR S, qEHd a7

A I A1 9 : | AT [Tt Aasiea=ar. || (%), “ATé 73 gaald =l 9 defd 9g

=,
This is because sruti asks a question ‘ﬂ'ﬂTﬂfTﬁEqﬁw I @ﬁﬁl’@ﬁﬁw I
i a1 g6 Tl 1 A1 TT AEATA: TH A | €I 7F 9 dig a1 4 9¢” (Fvdg)
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Does that mean Brahman cannot be known at all? - '?-@“I%IEIW’, /AT g
foTest, "SRG 0, '9Tws, S&T0l fogi!, 'a O 9/, 'aHd Tk S AT 311
Tl [9Ed e TN €q;, 'UEM df dadl Selieda™ - these pramANas show

that Brahman has to be known.

So there seems to be an apparent contradiction - Sruti says Brahman cannot
be known and at the same time Brahman is to be known. So this has to be
understood as per pramANa - cannot be known means cannot be fully
known. To be known means to be known that it cannot be known fully. This
is told by KurattAzhvAn in Sristava as -

o X

o aAfeATEtes: 9 sRm A == T IaEeReY A9 g9t GaEdl E9d|
A . S < fag: AT SN o @gfﬁa;l\ A aN \l

This phrase ‘JRATAAR=ST — i interpreted as meaning Paramapada in
SrivaikuNThagadya. But in Gita 6-47, ‘SINFMEH I8 AEAAFAUHT | ST

WA ATEH ﬂ?h_cltﬁ Hd: ', BhAshyakArar uses this same phrase to describe

Bhagavat svarUpa and not Paramapada. So Desikar has taken the Gita path
and says it is also necessary here to counter other mata-s which say
Brahman is nirguNa (attributeless), cannot be known etc based on these
$ruti vAkyas.

- e - - - T - I R TS - T2 e HE e
AT - - RN - A
Now the NityavibhUti is being described. There are many pramANas which

say clearly there is a nitya vibhUti called paramapada etc. ‘A&M: 9 9¢ G,

TISE; TRATH AT T 98, ‘Al F af FeI 9| STHagar T, (e T

=,
“d T4 ITH TEEeU A’ (].2.041.05¢) etc.
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-3 - has same meaning as earlier - 3 is feRINTT to ey - having

unsurpassed most wonderful joy OR, having wonderful qualities such as
saugandhya, sukha sparsa and others.

forTg — 91&F, @ and others

IATIRHATIE - H[dd is with respect to other worlds such as prakruti

maNDala. It is limited in the prakruti maNDala below. Here also BhagavAn's
arcA muUrti etc is Suddha satva only but within this prakruti maNDala it is

R34, But in the Paramapada is it present in STFA=IYRHII. So the =

$abda is repeated for W?aﬁ, T%I‘HEI, qRHETIT to give slightly different connotation
for each.

< - Does not have laya like the prakruti maNDala

@™ - Because it is made of J&Hd - does not have Y and dHY and their
effects. That means it creates only Ananda. {&dd is very different from the
satva in triguNAtmaka prakruti. It is TUJRRT and is SHICHS.

& - even any minute part of it is not subject to creation or destruction.

'AEL-TH-AW’ these three words are significant in establishing paramapada,
exactly as told in $ruti vAakya

9{H - different from Hhd - DesSika says in the commentary qtﬁﬁgm%b‘qm
meaning as propounded by others. By others, he means Yadavaprakasa

which can be found in Ha%?iﬁ:lﬁ - his commentary on dd¥H<hlATY.

He says the specific words 318 and 9¥H in the S$ruti E@Wﬁa’fm - clearly
establishes paramapada. Yadavaprakasa has interpreted this shruti to mean
prAkruta vyoma and it has been refuted in VedArtha Sangraha by
Ramanujar and DeSika refutes it in tatvamuktakalApa in detail.

Thus the nityavibhUtiyoga has been established.

C o
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Now, after describing the NityavibhUti yoga of ParamAtman, the leela
vibhUti yoga is being described.

The &&UT of Brahman which is defined by $ruti vAkyas such as Il a1 ST
‘Eﬂ%ﬂlﬂr_@l’, and the sUtra ‘STHIRITT Ud:’ is being described here.
W—ﬁﬁu%ﬁa—w,mﬁ@m,ﬁw,aﬁw etc.

ﬁl?ﬁl"cl — As told in ‘SHI by pointing to all the kArya prakAras here.

l%'llq"ﬂ, ClicEN z:ﬁ—q,'aﬁ — 3fT is in the form of i‘q’, HJ® etc having varying
levels of =€, H etc., 9= is the subdivisions such as ST&ul, IR etc., OR
fafe itself can be all these bhedas and [ may mean ‘HElled:; AVREETN:

o e W al o

SRRl ITeeead: | faegfeaTs: epRant« am: faemfafen: safed amEr,

Here Desika makes an observation that the ‘ﬁ?ﬁ!ﬁ 3 is not mentioned in

Paramapada as there is no JAEdNdIR among Htks in paramapada and also
Nityas have been separately mentioned.

AFTIFRUI-ARE — These are also 3@3’@4@ - to be understood as present - all
the instruments and places of experiences here. Though there is 999 in
them, it is only due to the wﬁwﬁm of cetanas and hence there is no érq
for ParamAtman of the form of HSHgR (é\rermﬁ'i@ A \NgEd S99Hd
m ). ParamAtman does not have the defects of W&QId (bias) or
[Cl=aa| (not being compassionate)

CICR) STd 3¢9 - creation of entire world not be leaving out anything. This
separates HIM from Caturmukha Brahma and others who are causes of only

few creations in comparison. Also, 3G9 Sabda includes both Hgh Hﬁﬁ and
AEE gL,

R - Inlcudes R with the various forms such as l%‘*-ldlcldl{, \Hrd*fIﬁ-I etc.
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el a¥

9 - Here the afeA is o, Afbfas, Tkd

What is the need for specifically mentioning all the three - 3q¥, fona and &3
when each one of them is sufficient to give a complete definition of

Parabrahman? Just to make sure there is no doubt entertained as to whether
any one else is the cause of laya etc.

S - The udaya, vibhava and laya of this Jagat are all HIS leela. Also

interpreted as <4l. It is His act of enjoyment, like play. Even a sarvabhauma

does such things in this world we can see. ‘Siha SiSHaTT’

By this his SUIqlHd is also established. He is the material cause.
He did sankalpa as ‘9§ &i | (?l. and 9l.). ‘May I become many, may I
be born’.

For this to happen, the Q&Hﬁ?{ﬁ%@ g&l is only material cause. Just as a
child becomes a youth, there is change in body but not Atman. So, for

ParamAtman also there is no [N in &&&Y but only in his N,

He is AdEATHEI®RMH - how can he have any desire - GISHHIA - how can he

do SHT&YIN etc., - this doubt is cleared by the word ST - ‘c’;lchd‘\j, ST

QA

hdedH -
Just as a sArvabhauma also likes to play with a ball etc., it is his leela. By
this His ‘F®RUTE’ is also established.

In this world we do not see such a thing - this does not apply to

ParamAtman as he is different from Sf%®HFNUs and it is established by
Srutis.

One person being both upAdAna and nimitta is also accepted by vaiSeshikas
- Desika says - in respect of ISvara and JivAtma.
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R &, JEFH! AR
Bhagavad Ramanujar thus establishes that QUs& is AT and  also

indicates that various general (9@HIA) terms such as €d, sl&l, 3ATHI, IR,

?Jfﬂ%l, qaY etc.

qEEET T AAIged T (4.3 2-1-50), TIT EGHT I, (3f), 761 a1 597
el (3), o a1 38 ST, (YER), Tl a1 SHT T, . dd e (), Ta g a
AT VT STERIST e (Sf), T & a1 g1« JdTfel SumaThEfetea
TR (Bi), I Jed: W feEl SfaEead (31), d 3o SEifas @i (1), g87

TRHAAURIR: ARHA Tgd: dgUIHdeTH. (31.) culminate in the specific term (FRIY

I Ted) AN, ‘g AT (o, (3. SAwaiisaT), T G dvaicHT STTEaareT

Rl 39 T ANEW (§9S) and in ANEUIGEE $ruti ANET W F& and as
SrImadyAmunamuni has said in TATEEEE - ‘AREUT: T s IarRmel @9,

Ramanuja says as established here, these three terms are only most apt
here and also they are as established in this $Astra too.

TR W O OfeE O WA (10-12), SIS GRS, SREHaIT ... 39
JETa: WHIHIER: a1 SEIgHTSRE. .. | I FREdIdEY. SI5ey ;|
QIS Sk d¢ T Tfa: TeNH:’ (15-18) (different from baddha, mukta etc),

Ty AT ST (&R ﬁmlqicl—54—50) - all these are only about Sri Krishna.

This, he summarises the well established meaning of g, #g2Jfd, TS,

HNUI-AMTH-STELIds as "I I, TEEH! AEuT:’
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Significance of these three words - GEEMFINERTY (W F&), Gdemy

(J&HITH:) is established by TaElw@lHe (ANMEUL). s and their 3@ are two
different entities.

Thus, what was told in the beginning in general terms such as ‘svetara
samasta vilakshana’ etc., is here established with $ruti and smruti pramANas
with these three terms.

All others who tell ETHIFIREE through T9=EETE and YRS etc. are refuted by
this.

This is summarized in a mahAvAkya in VedArtha Sangraha by Bhagavad
Ramanuja as:

T TR AaIHaRY AT ST, dgraucRad Tiaed [9uv aee-ERadiy &,
AN ST FAURIRTT: Tl SR JENI: AT I'EITI%?NT?&'SPE
TSdeHER: JUelHeAISTIdEUl: Tewly]: Teaaiatul: TH =, ‘dt ag fHfkd Temt
qTH A, ‘3R T HTH F11G, Hfclieg O T sFafasd’ |

TR aHRES STS]

The history of this world starts from creation. Now, after establishing the
wonderful nature of Sri Krishna as Parabrahman Sriman Narayana,
Bhagavad Ramanuja is going to give the sangati — connection - from srushTi
(creation) onwards to current Gita $Astra upadesa.

T € 3 AN ST & AR (HEL1-1-1) ... d Sel AqeElseEd’ (FEl-1-2-
1), ‘st fagarfa g 91 & Igisr gfuifd a8 (4.6-18) - such pramANas show

that ParamAtman only gave the body, indriyas etc and did érérqisr etc to

Caturmukha Brahma and rudra also. This is told in ‘QQlﬁwld(IrdHﬁclc% STd.

qggl’. Here '3IRIS ST’ shows that ParamAtman is only the cause for even the
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HI% till ¥IM9Y which is done by Caturmukha Brahma. This means ParamAtman
being the 3~d{IH only does all the creations. He has Caturmukha Brahma as
%g% (shield or shell). “iRp-TFIRIId FAMIATd, [GEagMe: THE. The creations He
does directly (till Caturmukha Brahma) is called &% (or, direct) and that
done afterwards through caturmukha Brahma is called 9g¥<. But He does
both these is told by this phrase.

T SUUTER: m&-&a-nawwﬁ FTANTIATER A -

Now the fact that ParamAtman’s Sdd is due His own Free Will (@W) and
the SEISTF of His avatAras and that He does NOT get that TS| when not in

ddGAT are all extolled here. That is because he is PR when not in
avatAradasA.

He is W - as he is 1A as told in - ‘3: FeM0T: JUQ: TER: FTHETI |

dSeTTEUt f& HeReTaRy REIL§ (H.ﬂT.ﬁT.). He is 3WTR to even Brahma and other
Devas and Hq¥s. This also shows that Brahma, Rudra and other Devas also

do 3IYMEAT as they have AT and AW as established by Badarayana in

"AGIETY AT HOFET

This means He becomes Y in avatAra dagA. He shows His svarUpa and

rUpa all thaht here as told in ‘AR TafE Hid G AR 97, “H=RTE Hewh:’

etc. If He had not done that, it would not have been possible to do dhyAna
or ArAdhana to Him. He cannot be seen by even Brahma and other Devas or
manushyas etc., and hence He does avatAra and shows Himself. For

meditation and ArAdhana, a form is needed for the mind as 3 to
contemplate on. A formless entity cannot be meditated upon or worshipped.

But since he is 34w and so 31"'?1??, how can anyone worship Him or
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meditate upon Him? So, he shows himself in a form which can be meditated

upon or worshipped in the ddGXl, that is the meaning of this phrase.

But by these avatAras does He have any prayojana and if there is no
prayojana why will he even do avatAra? That is answered as -

MINFHEUI-HiEled-acied-2NeA-Teef: @Hd &4 aacaadiaaed s &end-
= < %\ra %\ra N ﬂ < ﬂ C XD o : o . 'q_q_(i_(‘ ~ . q’?;_
TS,

SRR — Wﬁﬁl@l&l’ﬂ qv:c;:@-aw%wm. He is MEAEHEIRMA but He is not
able to tolerate the pitiable state in which all cetanas are lying. He gets

3T+ by doing the avatAras because of His TTHId® HedTdl IUTTs.
FUG -Dedika says ‘H&Ul 9 IOIY AEAH’ - and BhagavAn is STAR HETH

q_é':\laTr'a:
HRlicd — AEd-SMideedl Aee: W (MG aaSa®dl - This is brought out
wonderfully by Sri KurattAzhvAn in GT%HHEIFIH - he shows how He showed

his Paratva all the time during His avatAras.

LS o (oSl N ha¥ o~ = o =
el IO TUTETHIT HAHT, T lede qiet+ Hiohd &q; |

NN oo~ .E\[ b .a o ‘101_ hay “
Whatever leads to be termed a defect in respect ordinary people that same
thing becomes a good quality in great people. You have proven this in

KrishNAvatAra. Bhaktas count your HIREEICIEEEL g taking the role of GopAla,

IS - taking cows for grazing all these among most auspicious qualities of
yours.

I I]OT: FHACHRITEITT: AT a1 FET: &d: ISHE! Id He H:

[N

e — TR LGSR SR NUl-
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He remembers the &= that He is MY, other are all flﬂ?@s etc. and just like
for a parent the defects of a child are not visible, same way just by the

THRIRRY he does not see the defects of the cetanas.

QA

311?3?3? - He gives everything and feels He has not given anything. =xma-

TSI ITURTEE: EeHEHI0l Fdsfy fFFd, Iald e - even then He thinks
‘afterall how much have I given ?’ - this is His audArya - He does avatAra

with this ﬂil\'q”l'& Ranganatha is welcoming all with His tdl*ld\lc;l@:l&

ASGHE2T HEY heArad I aASY THd FAISHS: |
ded GICIRIAI-IRING: IR STl = S1g &9 I
--- (&R 28)

= < [ . . AN o . N N <
AT T 92 91 FAMCHORN 9ad &4 |

I 9 FRfgad Fafaane o S FIE RISTERAE: |
--- (N PREH 58)

q@z{fﬁ[; - Huge resort to such innumerable qualities - Having such great
natural GuNas, he gets inspired (‘ER'TH) to do avatAras. These are impelling
reasons for Him to do avatAra.

EHY &9, e - In STeRUTA™E of {ISI[QUUI, the vigraha of
BhagavAn which is different from this visvarUpa is told as ‘@HE: Wﬁm-‘{q

T IS | digaevaes §qaeed (f4.9.) (all the ks are &8, I and

SIED) (of the form of karma) are established in Him - through respective

alﬁWTﬁlﬁaﬁTs - He has a divya vigraha in avatAra also and it is «dd - gHTX

and Had - \Hl‘lﬁm}ﬂ) and that same form takes with His leelA these forms too
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HHERITRETTT dd, FUTd SR | Sl sied JuHied @oiedr ([9.9), So He
has ONE vigraha form of Himself and He is also present as all these. His

vigraha in avatAra is a form which is Slhd qmqa'ﬁaaﬁug ICREIE
‘SHTAMUENE d @1 FAESr ([4.9). - (all these quoted by BhAhyakAar in
GRS part of ETETEELT).

This is also told as - ‘A IEHTIE = FAHTE 1 (H.A1.G.), ‘A e Tl Hld:
AiHGIRIEET (.9, IR G,), ‘A Il qaIST QAT (H.A1.3) etc. Also
TEEASEed - As told here ‘3TSlIST HASHHT YAMMEIEUSY &4 | SHd

5 10a 151510 RS Gl R | [ ta | D | (4-6) - He does avatara without leaving his
svabhAa.

?FEI, ?FEI, E*?I%EI, IFEAEEdE - This gives the meanings of ‘Uql Uql ... qRATH
AL I (4-7, 8) and ‘FEIA H HdIAl« ST (4-5). His avatAra is going

for ever — avatlrya avatlrya, '€ 3 QWIT-LWI%I S{IYHTC" — W is applicable to all,

J4T AT A ST

D S ~

(W aN o

"TETTANET FH [GaiHd: | 9% W &9 ([9.9) - to remind that even
Devas who are not able to see His para rUpa, do worship his avatAra rUpa.

[aN .'q_q_(i_(‘ - .q’?.)_ _
AR T FRARTRG 15T THIIRRNGHCIERN | THTAT, Saiaward, fA-dzm

gy § HEcheHl’ ([0.9.) - Advice to all to take refuge in the Ananta-Tree
called Brahman get Mahat Phala of Moksha. - This also shows He does not

www.sadagopan.org Page 33 of 44



have any defect of the type of d9H1 - discrimination or bias, in ®&MGA. This

is as told here in ‘GHIE GNAY’

Till here, HMHAEdNs and TISF of those ddWs was described. Now

continuing the Flﬁ"l%l, the aqaam%fm, KrishNAvatAra is going to be described.

IR -STFTAR-SGEA- ST AN GHEUNEE-SEd9-3e  Gehas-Hesl-g-
frgaai Id:, W—FQF@@EH—“H\HQQE|r\|{-(\|§a’3|av\|§a|(\|;| i’ﬁ:l\, W—W-qq6|§°:|—3:|ﬁg-
el S-S AT AU HH- -5, e ST a®-3a1-aieTR-
NS -G [T, FRioRE-Gieed-ArRiied ey R T ShuT-
TRHTSTRNG A, T T, Fedl

Here {HNIHAWI is only a &S - pretext. FEIEHISEEE s W&T@W - main

reason for avatAra is to make Himself available for ALL to take refuge in
HIM.

BhAshyakArar says aﬂifl?l meaning AN - YHNEAW! is done through

{{%I?_GFIW and it is only aTITjET'I%?E - that which simply follows mukhya

prayojana. It is not the mukhya prayojana. Mukhya prayojana is HT‘@Jﬁ'ﬂTUT
only.

IS — SEINEMM - those of us who have not done any yoga such as
karma yoga etc. He does avatAra so that even such people can take refuge

in Him. BhAshyakArar does such ﬁ@ﬁﬁﬁﬁ - what to say of us?

(That is why Sri Manavala Maamuni says ‘cTEyh 39 RIEs-remsd e =

o N N < . N o o o R N <
I AAISRH 7@:’ and ‘3¢ TSI SRS, oG a6 EEAUH Al ddiSRH 7@:)
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Hehc’zl-l«;vl«-l*‘-{dl'élhlq('li I1d: - This is how he has ‘sarva samaasrayaNiyatva’. ‘99

391 A G A TR A 1 ZH | Ao TR g WH 991 ([9.9) - Here parama

pada means svarUpa. (parama pada also means Hizl?ll’algrhld-lﬁdtc\bl, I - ref
VedArtha Sangraha). Such ParamAtman who cannot be grasped even by the

Pure Mind of TEMINTs, out of his fFRIRM™E WG became the object of AEHEE.
of manushyas. That too GopAlakas who do not even know what is fa&d and

what is [%g. They have no idea of any $Astra etc.

W—ﬁﬁ%dd#d\ldqdaiﬁ—ﬁaﬁfﬁﬁﬂﬁ @S?L— For such avatAra and sE-IHS9d -
He who is avyakta becoming an object of sight for common people, the

prayojana is not just A (for being worshipped) but also to give HIS
H{JHd. This is what AzhvArs and all other Bhaktas have experienced and
extolled in most wonderful ways.

Here 9{I: - means those who are capable of doing SYMEAl - like Brahma,

Rudra, Bhishma, Akrura, Uddhava etc. 31a: - Gopalakas - IS they are
called - who are by nature very scared people.

oo

[FIRAGSTH AAFEF&EIR - without any differentiation of any kind such as man,

woman etc. @hd HIEY:’ (Hanuman and Sita samvAda), ‘9@ ZfefmmaaiRom’
- Sri Rama’s form was most attractive to even men.

I?:,oqa@dlf:-l @51— Taia-ed and others. When AzhvAr thought of Yasoda

tieing Krishna to a grinding stone (ural), he thought of Krishna’s GIRTHET -

15T 2 TellGerT(h) @)ewewthd eTmislur erefl Geu ettiram uralinODu iNaintu

Engiya eLivE - as he just told the word ‘ettiram’ he got so deeply immersed
in the saulabhya of ParamAtman that he went into a deep trance for six

months! These two aspects show the HT‘@QﬁerW
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Il 2 THAT- SR B -5 - SR - T oh - hi- S A RS- AR Sh-des-  Hae

o

Med - Now g’&g’?@m which is 31173’51%% is summarised here. This is not
mukhya but follows another mukhya prayojana. Though Pralamba, Mushtika

were killed by Balarama, because he is also Krishna’s amsarUpa only, it has
been told for Krishna himself.

ISR - A N IS - ATSTH: [S =9 — The WRIT which is
included in HT‘@?IﬁﬁTUT is being extolled here.

Here 7AAad, [Xe@=Pd and STEFAIGM are told as — YN, 9IS, PTG - Just
as AzhvAr does anusandhAna about Krishna - o _ewemitb CGFrmy, L@mE BT,

FleTen|d Gleudgemev 6TeV6VTID Gewrewresr UNNum cORu, paruku nlIr, tinnum

vettalai ellAm KaNNan. Krishna’s most loving S&UHaa is YNH, His SPdeaH
is 91 and His @& etc., is {H4.
His T, HET& had the qualities of <1, @I&lE and LRI - With such FeT&l
and 3AMYMHC etc. He gave Joy to the entire world! That is the bhogyatA.

(Y NN o ~ Ay < [aShaY aN o
Here, a1 — WIAUE-TE W[URWUI], &g — [ed¥dH, —Eﬁm:
ferferRma-Hirad- QRN R TSR NUT- ST - AR RIS A SR T, Fiell -

So, He showed His 3INAE®Y directly. If Bhishma and others describe the

form which they are meditating upon, it is not possible for others to grasp.
Here Krishna showed Himself directly so that everyone can see the
ArAdhyasvarUpa.

Another prayojana of avatAra is dharma samsthApana
In 4-8, ‘URATUIE @AM, .." BhAshyakArar says, ‘Aca&UaRd-STaeE-ASNg

A AWl 9RETE, dimdaei SR 9 v Siieaie AeNeeeae
C'\ERJ:[ a’\ r\\?'_\[a:‘_\l. r\,.
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HERATT is done by ARTSEETETIEAM and SAFRIGISREHHNY Ol SFTHEHUl
B'CQT\FI - So that all at all time get anugraha through dharma. THETTH can
be done through 3‘3@5[ by Vyasa and others also. But doing dharmasthApana
by directly showing the NH-3{&RI can be done only by HIM. Vaidika

dharma becomes QﬂUT over a period of time due to reduction in jnAna, Sakti

etc., of people. So in order to revive the dharma also he does avatAra from
time to time.

AR s being taught by guru-Sishya parampara even today. That is
another way of doing dharma samsthApana.

Till now the TEd of STHEIAEISRT was shown with TFIM-WEERT - from
srshTi to krishNAvatAra.

Now the Flﬁ'l%l with Mahabharata story is going to be described -

QTUW hay ha¥ g(l‘a&_{u_l_:ﬁ_ = N . o . ¢ ﬁ o
AR I ||

W@Hﬂ'ﬂ—ﬂ%—@lcﬁiléd—ﬂlad - Bhagavad Yamanu’s GitArthasangraha says -
~ < (W

STTAEE R CUATHTTHTIATR AH |

el F9eH 3e3T FAENETT Fad |

Here the meaning of ‘Bﬁﬁ{’ is told as &

Arjuna had sneha and kAruNya in AsthAna. AsthAna means with respect to
those who were not to be shown sneha and karuNa, he did. Because of this
he had the idea of adharma in dharma. Then he says -

FIIUGE SIEAETHE: JoaliH ol THaTedT: |
Id_ SAETd M2 Fie d-H fRrsaedsg 2 |f ot q9eH | -

www.sadagopan.org Page 37 of 44



If there is doubt in respect of dharma, one should ask someone who knows

(dharmaj~nAna). A dharmaj~nAna also teaches only when asked - €IYE:

chwﬁaq 41d - Then he does prapatti to Sri Krishna pleading Him to teach
him what is of utmost Sreyas.

. o ¢ .
Arjuna gets Tdg - when nirveda comes only one would proceed to seek

tatva j~nAna. He asks what is Sreyas? Then Krishna teaches him
karmayoga, j~nAna yoga, bhakti yoga etc.

WHIETHSHU-HIEEE-adl diied @99 — We need to very clearly
understand the meaning of this phrase

QTHH'EEIT?EE'S&TUT - By this term the QU of this $Astra is indicated. For
$Astra the prayojana is teaching paramapurushArtha only.

MuNDakopanishad says there are two types of Vidya-s, parA vidyA and
apara vidyA - apara is lower level, foundational knowledge while Para vidyA
is that by which the parama purushArtha is realized - QU 991 HE%THT'\‘J-"IE?I -

that which is parama purushArthas rUpa is parA vidyA. This SAstra is
teaching that only. That vidyA by which bhagavat prApti happens is parA
vidyA. From this the fact of jeevAtma-sakshAtkAra also being of little use
compared to bhagavad anubhava is indicated. In BhUma vidyA,
sanatkumara teaches Narada step by step and goes till prANa - jeevAtmA.

Then Narada thinks prANa is the ultimate and becomes HUM-ativAdi. ativAdi
means one who says his upAsya devatA is the most exalted. Then

Sanatkumar teaches him that the real ativAdi is satyAtivAdi, W@ d d1 GTW%

. G \’dl?ldqﬁ-l - Satya is paramAtmA. He says jeevAtma j~nAna is not

ultimate but paramAtma upasAna, that only is parama purushArtha. These
are indicated by this term.

HEEEEad — This is the sAdhana for moksha. Moksha is sAdhya. By this

other views such as F—ﬂaﬂiﬁﬁ etc. which say liberation happens while being in
the samsAri dasA itself is rejected.
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ai{l-_cﬁﬁﬁﬂ means aﬁlﬁﬁﬁ'ﬂﬂand not 3!6,!«(1 dc“lll?idl-L. It is taught, ordained in
Upanishads and not created. By this STIUUSIHETE is rejectted. e AR

is not means to moksha but 3HHEAIcH S - as told by BhAshyakArar Q:I'ﬁé)l

TREEYT — W& €. Just knowing the meaning of a VedAnta vAkya will
not lead to moksha but this j~nAna has to be brought to 3q8ld and upasAnA

has to be done in that way. So just by knowing the meaning of ‘3@ SRR’

will not lead one to moksha. One will know the meaning of the vAkya but
continuous meditation as ordained in Upanishads has to be done in order to

oSN < N

get liberation. Just like IS TERME! Ioid’ — T - by knowling mere

meaning of this vAkya will not get svargaphala to the yajamAna but the
yaj~na has to be performed.

The meaning of this is what is propounded by VedAnta is being told in detail
here. This SAstra does IYJw=Ul - ferRIGIRTT of VedAntarthAs.

o

d9YH. - Since moksha sAdhana is told, the object of upAsana is

HIEFTAWHILENEA only. How can Krishna who is teaching say He only is the

object of upAsana? Since He is Parabrahmam who is the upAsya for all the
upAsanas, it is alright.

. £ o c = QD
There is an upAsana called Ydgdld<l where — Udgdl € 9 Qa'l'q’l'{fl: - He goes to
Indra and Indra, being pleased tells him to ask for a boon. Pratardana says -

4 & A9 Rddd I+99 @Hd gUiS - Indra says - A 39 - This is discussed
in TEUTUMERT and decided by sUtrakAra that it is ordaining the upAsana of
ParamAtmA who is antaryAmi to Indra. Similarly other upAsanAs are to be

taken. This is decided in the sUtra - GRS g IY¢AN a¥daad. (1-1-31). So

there is no defect of the form of extolling the mahatmya of oneself - as done
by Sri Krishna here as He is Himself the object of all upAsanAs.
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ald%Higilédl-LﬂﬁW\T"F{ - This is what is primarily ordained here. Means

bhaktiyoga is §I'|7-F=Fﬁ'{:|TW gl is jeevAtma j~nAna, j~nAna yoga. Karma is
nishkama karma, karma yoga. By this other views such as only karma yoga
is enough or only j~¥nAna yoga or karma-j~nAna together (samuccaya vAda)
are sAdhana are all refuted. Only bhakti is the sAdhana for moksha. These
aspects are detailed later.

Though VairAgya is told separately in Yamuna’s first sloka (Hﬂﬁ%l’l?lam

Wﬁﬁﬁ"ﬁﬂ(:), it is not specifically told here as it is included in karma and
j~nAna itself. VairAgya means not interested in anything other than

ParamAtman — ‘GETHT T Th: [Ih: STACETH’

Thus, 349 and 399 both are propounded in this $Astra as told in first Sloka
of Yamuna is indicated by H\TWQF{IH\T@HW

By this, the theories of others that only 4{s&l is attained by ISYMHAT and 9
o is attained by M€ (Wﬂ:) is refuted. Though we agree with SITEIFHIET:,
it is upAsanAtmaka j~nAna and not mere vakyArtha j~nAna.

This also means that general terms such as =€, ¥4 and others are having

THGEH in VAR (they culminate in Bhakti). All these are explained in
detail later.

These meanings are as told in the Sloka —

X _~

\ 1 3T ST IS |
Ut aod: Geit: WikhT god Tarsd Jad 1

RINCRER gﬁbl\lcﬂléd A’ - just like a calf is vyAja for milking a cow. Very
little milk is left to the cow and most of it taken out! Here the gltamruta is

enjoyed by ﬁ'?fﬁ: j~nAnis.
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ST - I Sl FEUT A T TRE G WEH, JENH: G SHGaHaHd
T a2 q18 T AT F AR G haTeres Sh |

$Astra 3dlgid (invocation) is being done here. Sangati with previous is
shown by paNDdavAnAm.

First BhAshyakArar is eliminating the doubt of the nature of HdN&GdERAF -
Being a HITT"@J, can He do WI?ZICW? If AcArya is occupying a lower position (a

HIT@II) here and making the Sishya occupy a higher position (T@I) - does it
show vancana - cheating? BhAshyakArar says NO. He did this only due to

H’I%Wﬁ"lﬂﬂﬁﬂ&l’g’ﬁa g4 (That was told by ﬂﬁWWW) and He is
AMATATTAEaRT. So there is no vancana in this BTI?TI?:?W

dd - means when the war started. That is Yuddha which is ﬁ?@gﬂﬁw,
which is the T for HRANT AL,

H WIEF - shows that ParamAtman, even in His avatAra dasa has ‘@c_q',

=5«d etc. and He takes on inferior roles such as being a charioteer,

messenger, waiter and so on purely out of His vAtsalyam and this becomes
guNa only for HIM. So He is BhagavAn only in whichever state He shows
Himself in.

| W JESIRH: T - These four words show His T&d, T[0T, J5&m0a, fengfa

and thus show His 9{d.

“HIGI: FI (F49L) - is told in Vishnu Dharma - He has entire world as His

%< due to His own Free Will (&T=5<d). He is sarva svAmi.

SEIFH: SAacEedaa3l: - These two words show His @id - also

shows STEUERIHE - vipralambha is vancana and it is absent in case of
BhagavAn. He does avatAra, upadesa etc out of compassion and as He is
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vivasa to His asritAs. His avatAras are Mangala only and not due to Karma.

This is told in ‘SETAMEHRE’ ([9.9), ‘SHETHaHE ® fieid @9’ (f.9) etc. Only

to do I9=N to the world, He does avatAra, tattvopadesa etc.

Even if it is for doing upakAra to the world, why should He take up inferior

roles such as AN if you ask, BhAshyakArar says, AT AEaT: - “ard

QU= YUTHAH'.

qre] AT = Hm'?\ll'l{— Partha who is 34%E was made to take the place of
D by Lord Himself and He who is 3c%€, placed Himself in a lowly position as
an.

By the word e - the SIhFFEFERIGRN of Arjuna with Krishna is indicated and

this can also be the reason for dlcHdcH.

FISHHS FHN - Krishna did FH¥H - How did He do? Did He do it in
privacy? No, He did it in front of everyone. Generally when someone does

such acts acts which are causes of shame (HI4939), they do it in privacy. Here
Krishna, who is such an 3ch®3%Y took upon the role of sArathi which is fi@g
and did this in front of everyone. This also shows that it is ONLY due to
BTH?HHHIFHF*‘JI, and hence there is ho room for covering up something which is
not to be done etc.

OR, so that everyone can get the PurushArtha by taking refuge in HIM, He
showed His TPAURG=A which is ZAMGHTAMNTE to everyone, directly. He

made it 944 to all.

IS — T ST FEIcHT I JaNTg: GEoieeaRicddl a4 T5s -
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Now BhAshyakArar starts with the first sloka - “'ﬂﬁhﬁﬁ?ﬂﬁmﬁtﬂ, in order
to establish the meanings as told in Gitopanishat. Bhagavadgita is like

upanishat - Wﬁﬁ]’ﬂ@ﬁﬂ?ﬂa@ﬁﬂm we say at the end of each chapter.
He says even though Bhishma, Sanjaya and others who had iaammaﬁsrm

did upadesa, it is not possible for WS to get that knowledge is being
told here. This is as told by Alavandar in stotraratna -

At AMSEIARA: TETHEIE Giahadl J6eH e |

o haN

AT oG] kel JATCRad: Shafed argd |

Dhrutarashtra says -
S 59 = = | ;SR 9 = H g | e iy qo wid: Jent

How did Sanjaya get this capability to see everything - He says to
Dhrutarashtra,

foren TSt A d o | o= A4 €94 | e d el AisTiTd sharad, |
T = G W o | FAT AR | AT Tl SRR RIS ST, |

QEI'FLQ'IHIT'EI - 'evam' means in this way - starting with =gt all that was

told about paramAtman, Sri Krishna. Such upadesa was given to him by
Bhishma and others but still he was not able to act in the right way.

FETHAT 34: - He was not only blind with respect to external organ eye, but
not knowing what is &d here and in the other world (¥8-9YH), he was blind

with respect to his mind also (Wﬁ ).

Dhrutarashtra did not have Ylhd Mg as well as =€ 9g&H, He always wanted
to hear that his son duryodhana is winning.

This kind of blindness only lead him to ask Sanjaya the question -
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Dhrutarashtra had a desire deep in his mind that Suyodhana should win and
that Sanjay should tell him that Suyodhana is winning.

T3 993 - Sanjaya had direct vision of entire Mahabharata Yuddha with the
anugraha of Vyasa. So Sanjaya is H?JT?iaﬁ, H?JT?EEWJQH@ - His 3{MEdHA is

known fron this. He knew T8 and also had the courage to tell g, Only to
give the King due respect, he does not say right in the beginning that his

sons are not going to win. In the end he says, 99 AR %Wﬁzlﬁ‘iﬂeﬁ Elﬂfli
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