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Introduction to tAtparya CandrikA - Bhagavad Gita śAstra avatArikA 
 
Dear RasikAs of Srimad Bhagavad GitA: 
  
On behalf of the Members of Sri Hayagreeva likhita kaimkarya ghoshThI, it 
is my bhAgyam as its SampAtakar to release the First of the nineteen e-
books as the special samarpNam during the year long celebration of SvAmi 
Vedanta Desikan’s avatAram at Tooppul in 1268 C.E. The focus of this set of 
e-books is on Bhagavad Ramanuja’s GitA BhAshyam and SvAmi Desikan’s 
Commentary on that BhAshyam named tAtparya CandrikA. We will 
commence this series with an introduction today and seek GitAcAryan’s 
blessings to have Kaimkarya pUrti on the 2018 PurattAsi SrAvaNam day.  
 
There are many BhAshyams for Srimad Bhagavad GitA. From the 
ViśishTAdvaita darśanam point of view, SvAmi Alavandar’s GitArtha 
sangraham, Bhagavad Ramanuja’s GitA BhAshyam based on the Sri sUkti of 
SvAmi Alavandar and SvAmi Desikan’s own GitA BhAshyam elaborating on 
Bhagavad Ramanuja’s GitA BhAshyam named “tAtparya CandrikA“ are the 
earliest BhAshyams and have provided the inspiration for subsequent Gita 
BhAshyams in Sanskrit, MaNipravALam, Kannada and Tamil. It is interesting 
to note that there are a few English translations and commentaries on GitA 
BhAshyam of AcArya Ramanuja, where as none exists until now for the word 
by word meanings and commentaries in English for the insightful GitA 
BhAshyam/tAtparya CandrikA of SvAmi Desikan Himself. Sri Hayagreeva 
likhita kaimkarya ghoshThI with the help of VidvAn Sri. A. Narasimhan of 
Bengaluru, the organizer of GitA BhAshyam online study group has been 
gracious to accept our invitation to address this important need to create the 
English Translations and commentaries on tAtparya CandrikA. VidvAn Sri 
Narasimhan is the tirukkumArar of Vedanta VidvAn, Dr. N.S. 
AnantharangAchAr SvAmi and has performed sampradAyic kAlakshepams 
under the sacred feet of his revered Father. VidvAn Sri Narasimhan has 
created an online Sri Bhagavad Gita Study group on October 4, 2014 to 
cover the GitA BhAshyams of AcArya Ramanuja and SvAmi Desikan’s 
tAtparya CandrikA. This interactive group has now covered the study of the 
first 15 chapters of GitA BhAshyams of Bhagavad Ramanuja and SvAmi 
VedAnta Desikan at this time and are looking forward to complete this 
sacred task by 2018 PurattAsi SrAvaNa dinam, the 750th Birth Anniversary of 
Sri NigamAnta MahA Desikan .  
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VidvAn Sri A. Narasimhan is supported in this major kaimkaryam by Sri 
Tirunarayana Trust of Bangalore created in 2000 to commemorate the life 
long kaimkaryams of the great scholar, Professor Srimad u. vE. V.T. 
Tirunarayana Iyengar SvAmi (1903-1995 C.E). Please refer to the 
informative web site at: 

www.tirunarayana.in and http://www.tirunarayana.in/profile_page.html) for 
additional information on the activities of the Trust in general and the online 
study group on GitA BhAshyams supported by this Trust under the 
leadership of VidvAn Sri Narasimhan of Bengaluru in particular. The 
Hayagreeva likhita kaimkarya ghoshThI has been active in the last year to 
assist in bringing out the English Version of the 700 Page book, Ramanuja 
dayA, conceptualized and executed by Srimad u. vE NavalpAkkam 
VasudevAchAryar SvAmi for the recently concluded Bhagavad Ramanuja 
Millennium Celebrations. Srimad Bhagavad Ramanuja Millennium 
Foundation’s current work to bring out the tAtparya CandrikA related e-
books in the portal of www.sadagopan.org supported by the Guru Krupa 
Foundation of New York (www.guru-krupa.org).  

The common goal of these three nonprofit foundations is summed up by the 
primary motto of Sri Tirunarayana Trust: “In to the future with knowledge 
from the Past“.  

Here, the Trust is referring to the development of the core content of ancient 
devotional literature of our AzhvArs and AcAryAs that exists in Sanskrit, 
Tamil and MaNipravALam. It is our sincere hope that the creation and 
dissemination of such a knowledge base for the GitA students and scholars 
through the coverage of the insightful Sri sUkti of tAtparya CandrikA would 
be of help to the wider community comfortable with English language and 
access to content through Digital Platforms.  

It is my privilege now to thank deeply the members of Sri Hayagreeva likhita 
kaimkarya ghoshThI, for their extraordinary support to create the e-books 
and release them through digital media under tight dead lines. It is fair to 
say that such a huge task could not be completed without their dedicated 
support.  

SvAmi Vedanta Desikan tiruvadigaLE SaraNam  

dAsan, Oppiliappan Koil VaradAchAri Sadagopan  

SampAtakar, Sadagopan.org Portal (www.sadagopan.org ) 
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tAtparya Candrika - Bhagavad Gita śAstra avatArikA 

Explanations of the first three vAkyas of Srimad GitabhAshyam of 
Bhagavad Ramanujar 

���	�����	
����	����� �� � 

���	���	����    �	�
�  �  
�	�� �� ! " 

The word �� ! indicates the well known greatness of the greatest of AcAryas

due to being endowed with abundant auspicious qualities. The word #����
indicates its most enjoyable and thus suggests that meditation is of the form 

of loving devotion. The word �	
 also indicates that BhAshyakArar is a

student of Bhagavad Yamunacarya just like Ekalavya was to Dronacarya. 

The word �	
����	����� �� indicates that with one darśana of Bhagavad

Yamunacarya all defects were destroyed and the continuous contemplation 
done after that uprooted all defects along with the vAsana or reminiscent 

impressions. ���	� ! means one who is a $% as told in #�� &'���  ()�� � , $%�
 �  

��� ��+���� (� -./
0��1 - 6). By ���	� ! 5��	��, BhAshyakarAr exclaims that

even he became a vastu or a knower of Brahman. Thus BhAshyakArar does 

�6��787	� – by meditating on the grace of Bhagavad Yamunacarya who got

rid of all defects and made him attain the ultimate goal and expressing this 

great 5��	� in speech and this is to teach the students that one should do

this kind of 87	� and also to make all those who study or listen to this work

attain all their desired benefits. By this BhAshyakArar is also making it clear 

that one should worship the 8	(	� 9 (AcArya’s AcArya) also just as one

worships one’s AcArya and it is as told in śruti, $ ( /(	�� ��9  :���  ;��� 

/(	�	7	�$	�$	��<	;=�>9 : (��@	A	�&	'7). Thus BhAshyakArar starts the
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great work by offering praNAmams to his ParamAcArya Bhagavad 
Yamunacarya who was the AcArya of Sri Mahapurna who was 
BhAshyakArar’s AcArya. 
 

���� ���� �
�BC��� -8<
��-�D	7��	
�- , E��� -$����-��CF7	
%-:	
	
0�- -

EG��, E	;	���	
��H�	����-:	
ICJ������K���- 9 9 �  8;L<-$ M�� �D	7=7=7  �����H�, 

E	�;��	
 G��- -G�	�(N-��O	P� -�
<-�
��Q-�
�����RSD-$R=T-$R0� 9-$R��	� 9- 

C	�U��R�
	Q
%-=7 �
�H-��OG��, E��(�-����H-���(6	
%	V� 9-�
<-�
��Q	-������-

��O;�7�W , E	
G�	 -$ M�	� -�(N-��K-�
<-�
��Q-�
�����-�D	7-��O	�H� , 

E	�;��	
G� -�
<-�
��Q-EG�G�=7 -��;�J�- 9-��C	Q
��H�	����	-$ M�� -�D	7=7 -

���1;�, E$ �X	
 -��H	��-EG��Y��-8�L�>;�	� -���������G�� � - -�
<-�
��Q-�
�����-

:	
-�Z�J�	Q
%- 9 -=7=7	 -������-$���;�W  #
���	�;[�(�7�=C�  , �	\$	-���]�Q-

EG�E;	��, E��(�-����H-���(6	
%-;�^�-;�=����7-;�=Y	
-$�L_	
%	V�	
%9 -

��	��;�	
%-����	7-�
<-�
��Q	F�-���O���
C��, ����H-���(6	
%-;�^�-;�KL �= 9-

����7W 9-�
�BC-�=+��-��;�C�-C�C�, ��  &' ����>��  
	�	�7� &'	��-Y	��	%� ! #�BC  

�=� ! $L̀ 	 E
�  G�7�  #��Y��, &'	�����
a	7	 �   �	
	�	H
	Q=�(�� #�� #�	��	�U�-

$R��D-�	bDR�	������H�9 , E���  G�  �>b�	���$ Y	
   EE;	�� ! #��� ! c� ��
 9 ! ���  

���  C����  #���� 9 #���� 9 ��-  ��-  /�	�H��, �>��[	
G�   H�	d�	���F	M 9 9  eC  8�]
 !, 

;;	�	��	�7	���
W � �  #f�	��
	� ! #�� $�	��7��g	� #���� 9 5O	h $�C�
�
�
�����	   

=��, ��	��-�
�BC-�
�
�
�
-�	����O(�[�	�
�  ��
 9 !, ��
	W -��i-��C	�
	��[9 -8Cj-

H
��  -�	�C�-���� -��C�	��k-(	7�W -��[� -��$C-� $	��
 ! �
�< #
��H���	-$R�	�	
�	=9  -

=;	�C��
	C	�	�L��9 -  ��J� ! /l	��
 ! �
�����-$R0� 9-$R��D	��-=7=7	��m	�7 �  #Z�W -

�	C	�	�	��
 ! ���;	=��	
 ! �L g	 �	Uk�
� -�_8�b	�
O	�
 �  ������	d 9-CF7��F-$	H
��	 

���	%����  E����  :	
��	
=��� 9  L  ;�K��=���	��	�	$ � 
 

www.sadagopan.org Page 4 of 44



���:���: …..  ;�K��=���	��	�	$ – Now BhAshyakArar achieves the following in 

this mahavakya starting with ���:���: and ending with ;�K��=���	��	�	$ - 

 
1. Performance of mangalAcaraNam by explaining the divine nature, 

divine form, divine auspicious qualities and the glories of the Supreme 
Deity  

 

2. Highlighting the distinguishing characteristics of the main objective 
which is Parabrahman, Narayana, to be established by the śAstra as 
per what Bhagavad Yamunacarya said in GitArtha Sangraha, 

EH�:	
��	^�9 -  $	�;p�=�(�� : � 
	�	�7: ��  &' =��	�	q� $�����: " (=�.$ . 1) 
 

3. In order to establish the validity of the śAstra, BhAshyakArar justifies 

the /s��g or the fact that HE is most dear, of BhagavAn who is 

teaching this śAstra by showing that there is complete absence of any 
intention to cause delusion, cheating, accidental mistakes or 
incapability on the part of Lord as HE is endowed with omniscience, 
utmost compassion, nature of looking forward to protecting the good 
natured devotees in all possible ways, omnipotence and so on. 

 
4. BhAshyakArar shows the benefits of the śAstra – the secondary 

benefit being of the form of teaching all four PurushArthas with 
moksha as the primary one and the main benefit of experiencing the 
essential nature of BhagavAn along with all HIS modes in the liberated 
state.  

 
5. Establishes the fact that study of this śAstra is justified by explaining 

the aspect of difference between the Individual Self and the Supreme 
Self as real and that it is favourable to our śAstra while study of the 
śAstra is not justified in other pakshas such as that established by 
ŚankarAcarya and others. Thus BhAshyakArar, by means of this 
mahAvAkya, declares that study of this śAstra is very much in order. 

 
6. Reminds the fact that all the different types of vAkyas found in the 

śrutis such as �	�7�	ts or śruti vAkyas telling the causality, 

��H��	ts or those telling the nature of realities, 5�	$
�	ts or those 

telling about the modes of meditation, ;��	t� s or those declaring 
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difference, #;��	� ts or those declaring unity of Brahman and 

individual selves, ui��	ts or those declaring the body-soul relation 

and all such vAkyas are to be taken in the primary sense. 
 

7. The upanishadic statements that establish the qualities, divine form, 
incarnation, glories, wonderful acts and others as well as the 
upanishadic statements that negate all these in respect of the 
Supreme Brahman are having entirely different subjects is established 
by means of this mahAvAkya by BhAshyakArar. For example, some 
upanishadic statement say BhagavAn has divine qualities while some 
statement such as nirguNam etc negate attributes to the Supreme. 
The statements attributing qualities are talking about HIS auspicious 
qualities such as omniscience and others while the statements 
negating qualities are declaring that he is far from inferior qualities 
such as aging, grief and so on.  

 
8. Even though the Supreme Lord has everything that can be desired, 

acts such as creation of the world and others are mere sport to HIM. 
Thus any apparent contradiction that why should BhagavAn do 
creation etc., is resolved indicating the way the second chapter of the 
BrahmasUtras resolves all conflicts in śruti vAkyas.  

 
9. Establishes the specific deity to be meditated upon as 

Srimannarayana, the Supreme Brahman, by means of the logic of 
arriving at the meanings of śruti vAkyas considering all branches of 
Vedas. Also by applying the general-specific rule, the specific deity to 
be meditated upon is decided as none other then Narayana thus 
setting to naught all other arguments such as whether the trinity of 
Brahma, Vishnu and Maheśvara are equally Supreme or they are a 
union, or one of them is Supreme, or some other deity is Supreme 
and other such ill-founded arguments. 

 

10. All the divine acts starting with willing ‘Iv @	� !’ to create the world and 

till taking upon the role of charioteer to Arjuna – all these functions 
related to the world being for the sake of those who take refuge in 
HIM and being just a pretext, Lord with utmost compassion starts 

#�	w�	q	���7 – beginning to teach the śAstra about the Atman 

which can lead one to attain the Supreme Lord which is the ultimate 
gain to be attained, thus glorifying the unparalleled accessibility 
(saulabhyAtiśaya) of Lord. 

www.sadagopan.org Page 6 of 44



11. In the mahAvAkya, BhAshyakArar elucidates the two categories of 
attributes in the divine Lord which are unique to establish that HE is 
the object of attainment and the objection of meditation. These are 
HIS being the master of the world, omniscience, omnipotence and 
being the Overlord of all as well as the group of attributes such as 
being most compassionate, having a divine form, incarnating for the 
sake of those who take refuge in HIM, destroying the opponents of the 
good natured ones, and being present to be perceived by all and so 
on. 

 

12. Finally BhAshyakArar concludes with the word #��	��	�	$ thus 

culminating all these in the age old story of the war of Kurukshetra 
found in the Mahabharata, hailed as the fifth Veda, where Lord 
BhagavAn Narayana taught Bhagavad-Gita to Arjuna. 

 
Thus SvAmy Vedanta Deśika highlights the beauty and all-encompassing 
message in the mahAvAkya of this great work. Now let us enjoy the inner 
meanings of each word and phrase of this first mahAvAkya. 
 

���:���: is Krishna –  

 
Krishna, the vaktA of this śAstra is none other than Sriman Narayana. The 
specialty of Narayana śabda is the word ‘nAra’ includes everything other 

than the divine Brahman, the goal of attainment for all of them or #�
 

(ayana) is none other than ���:���, BhagavAn Krishna. 

 
Narayana śabdArtha - has two samAsa-s – tatpurusha and bahuvrihi and in 
both these the primary meaning is Narayana as uttara padArtha or 
anyapadArtha. 
 

���:��� is what is to be know from the śAstra – with his prakarAs as told by 

Yamunacarya 
	�	�7: ��  &' =��	�	q� $�����:. 
 
The śAstra is taught by none other than the Supreme Lord - Establishes 

�	q8	�	U� – the person who is telling has most wonderful qualities and is far 

from any blemish. 
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Does not have any defects such as – x� (getting confused, wrong 

perception), ��8C� (cheating), 8�	� (carelessness), #��K (not having 

capacity) – which can be present in normal purushas 
 

This is established by His GuNas – $�:g9 , ����	��7�g, $	H���6	7�yB	�Yg  , 

$���Kg9  
 
They say even if ParamAtma tells us directly, we do not believe HIM. So 
AcAryas put lot of effort and establish the Aptatamatva of BhagavAn Himself 
through Veda pramANya etc. There is an eternal dialogue between us and 
BhagavAn as Sri Bhattar says - 
  

g  ��� �  � � ���� ! , ���� �� :, z�  ���C8�	7	�� W !  

    c�{	
	���$_	� ! #
;���;�	� ! ���| $	Z�� c� � 

}	Z��:? �@? =��	���  �� ������ 5���� (5���:) ���6 $	F� $H� : @	� ! 

    �% g�F�	�� $ z�� 
L�C�� �L̂ ���Y�� ! g� ! " 
 
But BhagavAn does not give up – tries HIS best to save the souls directly or 
through AcAryas. 
 

�� – purpose of starting the śAstra with SrI – ����:s�� � ;� 9: #�;=�g �$_�� � 

$�� ��C	� - ( 8d�  ���������	 � 
 

����:s�� � - Narayana’s unique identification is through inseparable 

association with SrI. 
 

As told in - c� 
	�	�7: ���	
 ! F��	7��
��
9 � :| 
	=����b�9  L  �	=�� �H�	   ���� ! "  

and #d� ������   �	7� (��.� ) and so on. 

 

Bhattar – SrIGuNaratnakośa – ��	%	� : ���(%	  ���;+��$  ��	��(�-: ���% � 
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Yamunar – �: ��: ���: ���$g$�	��: �: �: �Uk���
�
 : ����>� : �: 
 

���: - ���  ��J@	wJ��� ! �	J�� ! …     

 

��V � � C��V ��R #���	6 � �	J� - SrI is associated even during srushTi is known 

from Purusha sUkta which is about creation. 
 

AzhvAr says – akalakillen iraiyum enru – �
<��= of Sri with BhagavAn 

 

���  -  is famously known from ���$K W  present in all Vedas 

 

$�� ���	 9 ��� : ….. ��J��� � �  ��� : … �f	� ! ���	k�	�� – �=�	�7g  | 

;=�	�
�� �����  �d	 ���  z<�� � �
��	H� ( ���� � �	$�� � � $
	�
 � " (��.� ) 
 

Subalopanishat – (FV  �[O  ( 
	�	�7:  … establishing the $�	w�g9  and 

concludes ���  c�� �  $��9 ! � 

 

;� 9: #�;=�g �$_�� 
 

She is known as ����	�  – one who takes us to BhagavAn and makes sure he 

accepts us without looking at our faults and forgives us. Else, with all the 
violations of ordained duties that we have done from beginningless time we 
cannot get the courage to stand in front of BhagavAn.  
 
Sri is - “anugrahamayeem vande nitya ajnAtanigrahAm” 
 

$�� ��C	� - - SrI is mangala vAcaka 

 
KurattAzhvAn in Sristava - 

C���  .... �{ �� ��C  ����� �1���  $��<�� � 

�b�h g�H�
���  ���: ����<;�
� �  �	  
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�)	 ���� ! z����
�  �($	 ����  8d	��� � " 
 

�
�BC��8<
���  – In order to make it clear that BhagavAn is not like a puNya 

kshetra or puNya teertha etc which can get us rid of some defects, the 

adjective �
�BC is used. BhagavAn gets us rid of all the defects. By this it is 

clear that he is without any defects. When one has the capacity to make 
others get rid of all defects, how can he himself have any defect? So HIS 

very nature is opposed  to everything defiling. So the word �
�BC 

summarises all defects that ensue in the essential nature of non-sentients 
and in the attributive nature of sentients. So BhagavAn is without any defect 
either in essential or attributive nature is made clear by this. 
 

�D	7��	
- : - the avadhAram shows Brahman is untouched by avidyA, upadhi 

or amśabheda etc 
 

E��$������CF7�  -#
%:	
	
0�EG�- : -  

E���  – Only ParamAtma is E�� , everything else is ����. So, he is 

E��$������CF7�   – different from everything else other than himself. �� – 

shows REAL entities.  
 

YamunacArya says E	H�
�6��H(�
	(�
EG��Y��8�L�>;��� � � ! –  

 

#(�
�  – triguNa (prakruti/avyakta/matter), kAla and Śuddhasatva 

 

(�
�  – baddha, mukta, nitya – though the svarUpa of all are same, there is 

vast difference 
 

Śuddhasatva – is also :	
	w� but not :	
	�� – so some classify this as 

acetana and some as ajaDa, it is E� 8�	�, H�;�:	
9 W  is also E� 8�	� to its 

/�� but not :	
	��. But both are also substances – H�;�:	
9 W  is substance 

as it undergoes expansion and contraction. 
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EG�	H�
 – very existence is due to ParamAtman. $�X	H�
 – all their 

functions are under control of ParamAtman – we do not directly realize this 
but it is known from śAstras thus. These two kinds of dependence is thru 

Śarira-Atma bhAva śruti – � /w�
 ���
 !…  

 

����-����� bhAva definition – �@ (�
@�  ��O  $�	w
	9  E	d� H	����  �
�%  ( �t  

�]���EG� � -  ( �� ! �@ ����� ! z��: ����� 
 

��U���-    - - z]	� c� �� ��J ��	d 9 $>	 – everything exists due to His Will. 

 

5�	�>� $>	 �Y�� 
���
	Q -: �(��(�R E�����  ���	�
�� ���� �	=R��
��� (�����	���) 
 

E���  ��CF7: – In Moksha also only :	
-;�= $	� but not in all aspects as told 

in Brahma sUtras – ;�=�	6$	��C�	{, �=�	�	����9 ! 8��7	� ! #$�����g	{ - E
�  

G�7�  #�;�
�Q�� – #$��(�:	
   in moksha, $�	
9 ! �	�	
 ! $� &'7	 ����V�	 – bhoga 

sAmya – so sAmya is only in j~nAna and bhoga (anandAnubhava) 
 

#
% – �
<  ��;  $�=� 9  $$�� W ! (� -¡-¡-¢), ��J��� � �  ��� : (��	
	�	�7) – �6��H 

���]��	��<�  – $���9 � -$��	C9 -O	��g-$�	%�	��g9 9   
 

�����] ���	��< – $���9 -$	�	
	�H��U���^�g – this is not �	�	£ of 

parasparaviruddhavastu or ��¤	g of EO����K$���� – as they are #<% 

#$�� – never possible 

 

/w ���	w
���=: ��= z<�;H���� � 

��¤��- ! #¥� ! �O� ! �� 
��-  ��O�	  ��: " (��.� ) 
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NammAzhvAr – அைவயா அைவ அ᾿லᾔமாΆ (avaiyAyavai allunumAm) – 

He is antaryAmi in everything and still different, ᾂடாைம ᾂᾊனாᾤΆ  – 

அவᾔΆ அவேன இவᾔΆ இவேன (avanum avanE ivanum ivanE) 

 

$	�	
	�H��U� – important to understand this concept. 

• Brahman is 5�	�	
 �	�7, �
��> �	�7 also unlike anything seen here 

• Brahman does #
8�� �  and then the division of nAma and rUpa 

 
• Brahman has everything as his prakAra (mode) being his body (Śarira, 

����	w ;	�:) The terms #� , �� :, ���� , �
 :, ��;��W :, G� – all synonyms 

 
• Because he did anupraveśa and then only nAma and rUpa came, he 

exists as antaryAmi in everything, so all names in the real sense 
denote Brahman only. So everything is Him can also be said 

 

• Every word has #���$	
9  �L�> – when �L�> has ‘���$	
9 ’ it is �
m��9  �� – 

stops at something in between – like Jiva – devadatta, agni (fire, 
devatA, paramAtmA) – Bring agni (can mean the pancabhUta agni, 

acetana), #¦�� E	�	 (though we are offering the havis to the physical 

fire that we see, we mean it is meant for agni devatA, cetana, vrutti is 

taken further), the same #¦�� E	�	 can also mean ParamAtmA as the 

antaryAmi of devataA agni also – #§  
����� #�¦: ���	w	 – those who 

have knowledge of VedAnta only can get this vyutpatti in total (Sri 

Ramanuja says ��	%��7
�� � -  O��> : ���W 9 �) 
 

• �� �	� ! ����� $�69  $�h ( ��� �����…etc  

 

• Three persons realized this as we know from śAstras – ¨���	���9 � : 8����� � 

#�  �
�;�   $�VW 9  #�  �F��	
 ! ¨����f ��8 (IL.), NammazvAr – கட᾿ ஞானΆ 
ெசᾼேதᾔΆ யாேன எᾹᾔΆ கட᾿ ஞானΆ ஆேவᾔΆ யாேன எᾹᾔΆ 
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kaDal j~nAnam ceytEnum yAnE ennum kaDal j~nAnam AvEnum yAnE 
ennum (5-4) – depicts both aparyavasAna vrutti and 

samanadhikaraNya – ($���  �	 #J@ ���
: $���  I© ;), Prahlada – 

'$�=g	�
%@9  $ c�	����Y�: � �>: $��� 9  $�h ��� $�h $
	�
 �’ – called #�  

§���	$
	 – UpAsaka has to think ParamAtman as his AtmA – /w���  �  

5�=]�% §	���% ( (brahma sUtra) ‘5�	�$�	 8<=	w	 E����@ E�  �d	 

/w	 �d	 E	w
���� �� &' /w	 z<��  5�	$�� z<d 9:’ (��;	a 4-1-3) 
 

• Samanadhikaranya (concomitant co-ordination) – means many words 
intending different aspects of ONE object denoting the same object.  

 

• Definition by KaiyaTa - �;� 8�L�> �
��>	
	  ��	
	� ! c��f
 ! #d� �L�>: 
 

• �;�����7)	�7� �  c����a	�;H	
  �  $	�	
	�H��U�� ! (¥	.���.) 
 

• ��	�� ��	  $�����	7: ���>� :, $<  :	
� ! #
%  &', �� ! g��$ 
 

• ���®�� ���: ;�
	�
  ��� : �
	�
 ���: �=��� ���V � 
Q: $��	 V $ c� $�h ���� 

��	�� ( ��8�� 9 " 
  

• 
 ���� ��
	 �¯	� ! ��	;� W  (�	(�� ! 
 

• The identity as per samanadhikaraNya is of ���a�  in two or more words 

and never between ����7� -���a�   

 

:	
	
0�EG�- : 

• started as $	�	¥-�����  nyAya – �D	7 -��	
: is $	�	¥ �
��� and 

:	
	
0�EG�-  is ����� . �D	7��	
- :  also shows that all the other GuNas 

which are told in future are only auspicious qualities 
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• uNarvin mUrti - nammAzhvAr 
 

E	;	���-#
��H�	����-:	
ICJ������K��- 9 9 � : 8;L��-#$²��-�D	7=7=7 -�����H: -  
 

Why only 6 guNas – ��	
%=7@	��  �k��  8d�� =7	 : � � -: g���  �=�FR  

#¥�l%�
����	� �9 : � 
 

$ ³��-$L�[-�Y�� – pair of two guNas respectively in sankarshana, pradyumna, 

aniruddha. All the six GuNas are present in all vyuhAs but two of them are 
pronounced in each vyuha. 
 

:	
 – �� ��>�  �=�� ! $�h 8<F7�  $�	 E�: - �: $�:9 : $����9 ! … 

IC – ��8$�����-H	�7-$	�¤h – c� $�� : ��H�7:, �� C��6��	���� �I;�� 9 - 

´J� 9 – #8���� $<$�Xg - $�9 �
�%Lg – c� $��J�: … 

��� 9 – ���	������ ����9 !   

��K – �=µ�L ��;	�� �� �: $	 ��K������9 � – $���	�	
g - $��
�	��g9 9  

��$� ! – $��	�
�F�	9 �  $��	���HR9 9 , ��	�;;�
 $	�¤�9 ! 
 

The order has a special significance – $�9 $	F	�	�, $	F	�� L  H	����, H	�����  

�
�]��, while supporting/controlling does not undergo any change, 

$��	���
��F�  #u�i�ui
	$	�¤9 
 

The GuNas such as :	
 and others have been told first because they are 

required for H	�7 , �
��
 of ��§� and others. That is, all his wonderful nature 

and prakarAs are possible due to these basic GuNas. He supports and 

controls the vigraha through his GuNas such as :	
 and others. That is why 

first GuNas are told and then Vigraha and others. Though Vigraha is also 
inseparable just like GuNas, the vigraha is supported by svarupa GuNas 
only. 
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E	;	���g – #
¥	H�
g, baddha, mukta, nitya are all bhagavadadheena but 

He is not under anyone’s adheena – svAdheena trividha … 
 

��	@ ��K: ����H�-  ���W � E	;	���� :	
IC�Z�	 ( (J�-¢-¶) – each guNa has paratva 

and svAbhAvikatva 

�����H: - vi.pu. says –  

�d	 �·	�
 �CH�: #$²�	�
�  �6�  �  

�d	 =7	  �
%@ #$²�	�  ��	w
: " 

�D	7=7=7  – ��=7�
�H� �  is as per 5b=9-#��	� nyAya 

 
[Additional points: 
 

= 7=7 – the groups themselves are countless and the attributes in a group 

are also countless. This grouping can be seen in VishnusahasranAma, 
TiruvAimozhi etc. 
 

Bhattar, in ;=�¸7��7 9  does groups such as ��, ��;�, O�W , #(	 9 etc., and within 

each of these groups sub-types – in ��EG� – $��J� �7gW 9 , ���g� , #%�	wg, 

8	��g, 8	lg and within each of these there are several guNas where each 

guNa is identified by a name. �	�
 
	�	�
 =R7	�
 … 

 
Similarly, VedAnta Deśika, in Dramidopanishat tAtparya RatnAvali identifies 

groups of guNas and avantara guNas etc. ShatakAs – $Og� , ;�^�g, 

��O��¹��§�g etc. Under $Og�  – $�f	��g9  (daśaka-1), $�$�g9  (daśaka-2) 

etc. Again, under $�f	��g9  – �
������D	7=7g  (pAsura-1), �
���H� 

/
0EG�g (pAsura-2) and so on. The entire tiruvAimozhi extols ‘��� : ���	
 ! 

E�$_�: ��7� !’.] 
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E	�;��	
G� -c�G�-#�(N-��O	P� -�
<-�
��Q-�
�����-º»D-$R0�9-$R=T-

$R��	� 9-C	�U�-�R�
-#
%=7�
�H -��OG�: 
 
ParamAtmA has divya mangala vigraha which is vilakshaNa – known from 

�	�7, 5�	$
 8��7s and also from #q;�7	�	�W   

[In VedArtha sangraha – ‘G�  �	 #���¼�� ! #%:��78<F�
���	� !’ – �	t�	� i�	(	� 9 

�d	 :	
	��: ��@ &'7: EG���	 �
���	� ! EG�;�	=7	W  :, �d	 z����G�� !, �<	  EG���	 

�
���	� ! EG�;���<dW 9: 
 

Quotes BhAshyakAra (���k	(	� 9) – ‘#½$�-  ��J$L�� G�� !’ – #½$	 – E	;	���� !, 

'
 �� #G�	�	 ���	�	�  G�������� �, �d	;��	��W  �� �	q� !’] 

(‘#%: �_�����	�� !’ (&.$W.¡-¡-¿¡), ‘� c��%�	��<� ���U��: ����  �����, ���U���� : 

���U���� : ... (Á	.¡-¢-¢), '� c� c��f
 ! �UkC� ��� : (IL.Â-Ã-¡), '� c� c��f
 ! �UkC�(��� 9  

��� : (��	
	�	), '�Ä	;  EÅH�=�� !’ (�
 .¡¿-¡¿¿), '��	 ���: ����� �Ä�7�9 !’ (� .Æ-¡-Æ), 

'/��<�7h ��$: ���	� !’ (� .$W.), '�@ ��	���  �	$:’(IL.Ç-Æ-¢), '$�=©9 : $��$9 :’ (Á	.Æ-¡Ç-

Ç),  

#�;��-#
G�  – agreeable and perfectly matching the svarUpa - both present 

– in this world we see that either one of them is not there (due to 
karmavaśyatva) 
 

c�G� – O�W , ��;� and such states also HE has – ��8<
��g� -/
0	��g-

��F�	@g  W  and other E;	�s. [#�F���
	�	É	  ���7	��_9 �y�;:� ����9 : �t�� �K   �: 

$�	���� ��C�� ! "(��.� )], ��� �	 O��W  � ��;� 5��	(	���7�9  ;�
 ! �	%�	��9  ����� �� �� 

;��$ � - � $ $ g  $��	
- ! �=7=7	
 ! �Ix��BC	
 ! ;�Ë� ;	@� �  $������É� : �g���	 

"(� -.��) 

#�(N – c�g� $�� 
	
	g  
	
	g� $�� (��	-  � #�(N  &'7� G�  ��)��������  9  �  
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If vigraha is present, it becomes $	��� – then does it become anitya? such 

doubts are against the pramANas which establish ParamAtman’s nityatva – 
this is known from acintya – beyond anyone’s grasp. 
 

��O	P� , ��OG�:  - divya comes twice – one shows the vailakshanya of his 

divyamangalavigraha – the other shows #8	�L �g 

#P�  – his #��	� is vicitra, gives apUrva anubhava every kshaNa – AzhvAr 

says "எᾺெபாᾨᾐΆ நா῀ திᾱக῀ ஆᾶᾌ ஊழி ஊழிெதாᾠΆ 
அᾺெபாᾨைதᾰᾁ அᾺெபாᾨᾐ எᾹனாரவᾙேத eppozhudum nAL tingal 

ANDu Uzhi UzhitoRum appozhutaikku appozhutu ennArAvamudamE" – ‘�: 

�O	�W 9  �H$� � 
���$ �’ – his being �i�6�	��, his ��JG� etc are also known from 

this. 
 

�
< – �	C-#
��]�g – not limited by time 

�
��Qg – old age etc does not touch him – ��	���	��<� ! 

�
�����-º»D -  �;	��g -;�^�g- and other mangala guNas 

�
�����g – not having anything surpassing this – applies to each guNa 

º»D – ;	E�g – 
 �6 $��W  ;	�� 
 (¼ �	��� ! � 
�	�  ��Q��  ;	�% ������¦ : � ����  

;	%� ! #
;	 �� $�h �@ ;	$	 $���� 9  ��;	�� " (��, J �, �Uk� ) 

$R0� 9 - #�����;	 

$R=T – $�=©9 : $��$9 : - (Á	.3-14-4) – #8	�L �	: E	$	H	�7	: �
��Q	: �
�����	: 

�D	7	: E;�^�;�	W : $���H	9 : =©�$	: �@ $%�<d 9: " 

$R��	� 9 – even though he has ��	IC, he is sukumAra also – $��	�R   ��	ICR (�	). 

C	�U� – $��	���;	 , ‘��J�	l	��
 ! �	N	 �7�Ì���D�	W   ’ ($	g�$ ���	) 

�R�
 – he is �
< ��	  – ��	  $�	$	 :, His �R�
  is E;	������ , it is #
	�� and so it is 

not to be understood as a state which comes after �R�	���	 
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/�� – includes all other guNas also which are told in various �;	��8��7s 

------------------- 
 

EG�, its =7 s and ��§� and its =7 s are thus summarized 

 
Now, the group of divine ornaments and divine weapons which are residing 
in the divyamangalavigraha are described 
 

E��(�-����H-���(6-#
%-/V�9-�
<-�
��Q-#������-��O;�7W : 

E	
G� -#$²�� -#�(N��K-�
<-�
��Q-�
�����-�D	7-��O	�H : 
 
Here 'sva' means what is said earlier – vigraha and AbharaNa viśishTa as 
told 
 

����H- the variety in ornaments is due to ����i, �	� etc 

���(6 – in the same type (say kirITa) diamond, gold and such special 

materials, wonderful variations in colour, form etc. 
 

#
% is ����7�  to /V�9 – having unsurpassed most wonderful joy 

 
OR, whose ornaments have endless wonderful qualities such as saugandhya, 
sukha sparśa and others 

#������ – innumerable for weapons also 

#�(N��K – means capable of achieving with one weapon what is normally 

achieved by many – such as an arrow cutting sAla vruksha, parvata, earth 
etc. 
 

The weapons are divine and innumerable too. Among them primarily, �Í, 

(Z, =�	, �	�9, 
0� are called �ÎÏ	�H s – they are prasiddha in śAstras. 

�
������D	7g – /
0	��g has entered into ;�7W s also. 

;�7W  and /�H  are ��O - #8	�L � 
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E	�;��	
G� -�
<-�
��Q-EG�-G�-=7 -��;�J�- 9-��C	Q
��H�-#����-#$²�� -

�D	7=7=7 -���1;: 

At the beginning, with the word ���:���:, it was established that �� is 

BhagavAn’s EG��
G���	, now �� is also in BhagavAn’s ��;��W  is being told 

with all the ����� s. 

EG� - ��O	wEG� of Sri which is qualified by #$	H	�7H�9s 

G� – ��O��§� 

=7  – �
����� ºSD, $R0� 9 and others 

��;� indicates ����
���I�	 9 (upakaraNas) etc 

´J� 9, ��C – show two groups of attributes useful for ��g and $RCÉ 

/�� – includes j~nAna, śakti, vAtsalya etc. 

´J���C	��9 : #
��H�	����	V #$ M�	V�  �D	7	V =7	 :, ��	 �  =7: - here svarUpa 

and rUpa are not included in guNa, so samAsa is done separately. 
 

So, EG�� !, G�� !, �¸7 :, ��;�:, ´J�	��=7=7V9   z�� )Ì: 

�
< – �
���	���	9  $��	C���	
g9 9   
 

'�
<��	- -  �=y	�	 ����: ���
�	��
� �  

�d	 $�=��9  ��� : �d�� - �  �)��>� �' -- (��.� ). 
(Ramanujar quotes this while establishing nityatva of ŚrI tatva in VedArtha 
Sangraha) 
 

�
��Q – whatever was told earlier for ���	w svarUpa and in addition 

���Lg8�K -ÐÑCg�	��< (Bhattar says ���  g>��l{ -: ����� e7	�: Ò7��	� !) 
 
All these are abhimata and anurUpa to BhagavAn. 
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#
G�g  – ‘��g� � ����� � � �  �
ag � ( �	
��  �  

�������	
G�	   � - ���<�	w
�
��  !’ -- (vi.pu),  
 

u
�
�Q��  ����	���  (��=7 ) shows anurUpatva,  

 

�	%	
%��	��;��W  ���  �Ó' G�  ���:  

��W h &' ������ ��µ���  G�  ��<P�� ! �  

�	¥¥	�
 �d	$B   ������ G�	�7 $�	�79  �	�
  

/v: E�
G�G���;�- - : =	Ô��=Ô	�
W  � � " 
 

[�	% – Ð���Õ����9 , #
%-�6��H���]������ , ��	��;��W  – �_	�_��;����  W  , ���  – 

$���[�L !, �� ! – 5��
�� ! 8�$_, &' G�  – �
�����IL�g-ILÖ7g�KEG�  ������ ��µ���  

– �
����� /
0@ ;=��: EG�	��� $R0�	��9  =7��=	� ! #����
�  8�������;��W ! 

��O��§��g� !, #<P�   – $����� -=7 -���	�-8;	�	���;: #����f�	��� !, �	¥¥	�
 – 

�]�: #��	�-��@-8��7	��8�$�_��: - Iv�(
 reminds of – ‘��� �� �	d 9 G�	�7 

�d��d $���:’ etc. 
 

�d	$B   ������ – #��	�G�	7	  E]	�	6���g � �   Z�k	dg 9  – �	u�g� #;�b��	 ��Ä7� 

�L ��y�
 � /v: - ���f<	���
 L  or ��)�: - E����$���	��	��W :  

=	Ô��=Ô	�
W  – �Ô$ I_	�
 – #��	H;��	
	  ;=��: $��	9  ��U�g	dh 8	�s��	�	  

���	�×�+^H¥	�
9 �  �
�����;�^�g	dh ( $�8�	�79 �  ���	 =	Ô��=Ôg��KW : 

--- (� :Ø��� O	M	
� ! ] 

abhimatatva - #@�	
	�  �=�� ����·�  – in the form of ��� �·� she rules over 

the world, same way it is explained for ÙJ�® $�;�	
	�9 W ! – because of abhimata, 

there is no )�	�-  etc. 
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Here some other views on SrIstatva are cleared by separately mentioning 

�
<EG�, G�, =7 , ��;�, ´J� 9 etc. 

 

First view – �� is #�Ld�Ú_ ��K only just like :	
 and other gunas 

Second – SrI is another vyuha viśesha, 

Third view - EG�t-  with ��	���  - svarUpa is aikya with Vishnu 

 

��Kg�	�	�  �·�g
�  �	����K  ����7	�;8	�	� : � 

c�g�	�	�  $��8�Ï-8�����=�����g	��g
- � �  " 

����[t
- �  /w���: 8��-5���� -c����	g	����7� � �  �	 �
�	�	9 : " 

��g	�R  �D�� �  #�����	 �6��
  �Y�g	��
 ! �L g	 ;=��� ��R �  Û$C;	
  ! � 

g�� q�g�	N	
- ! Ü���-����	�	¤9-��7	-F�	��
 ! �	 ;�K   ;��� �����	w�
  �;�	 " 

'g�	$��	�9 : ��: �������   zÝ g��;�: � ��%;	�	�9 ! g	  
 �Ld=�;H>� ������ ’ 

'oru mithuname uddeśyam’, '#�	ÎÞ	 ;�	 $�W  �+��� �� &' ��;�W !’ 

‘O	��	���$ Ø�	�� ! c����������R’ – (#��.$ .) 
 
One view – There is no issue of dvairAjya due to a clear understanding of 

roles and responsibilities – according to Bhattar. They both are z���:	s and 

work with ��ß�	
���  – ��������	H�
: ��H>� #�BC� ! - KoourattazvAn 

 

5;�	�H�	
   ( c�  ���g�� ! – ���	���� in �kd$ F�9 �  
 

E$�X	
��H	�� -EG�-�Y��-8�L�>;�� -#��� -�������G�� - -�
<-�
��Q-�
�����-

:	
�Z�J�	��- 9 -#
%=7=7 -#������$���;W :-#
���-#�;[� -(�7�=¹ : 
 

Now �
<����
����[�	 is being described 

EG�  – H�� 9 #� :, �Y��: - #8����	  #�Y	
� !, 8�L�>: - O	�	�: 
 

www.sadagopan.org Page 21 of 44



Nityas’ svarUpa and sthiti being subjected to sankalpa of ParamAtman is 

their �
<]	�$_g�  

 
Such svarUpa, sthiti, pravrutti being under the control of ParamAtmA’s 
sankalpa is true for baddha, mukta, prakruti, prAkruta, kAla etc. 
 

#��� -���	�  – �d	�;��	�	��	 of the Śeshavrutti – like the arrows following Sri 

Rama in the guise of men – ��	 
	
	��H	V	�� H
�	����§�� ! � #×=]� �	�à   $�� 

�����§�	 : " 
 

�
�	$�á	$
�	+�	 ����H	
��	 9���	�7	���;: � 

����;���� -  ���	 �  =��d��(� - 9  ���  z����� � �
 -: " (q�6�·-40) –  

 
kainkarya performed by each one gives all the joy to every other –that is the 

kind of anusandhAna they do mutually, so all will get the /
0	
;�  of all 

kainkaryas. All of them are ��;�	� W s to ParamAtman. 

 

#���������G�� � -  EG� E;	� – having 8��� in only such Śeshabhuta kainkaryas 

and not in anything else is only the svarUpa and svabhAva; 
 

They are all nityAs. – Here nitya means �
<	$��(�  -:	
	��=7	 : - Since 

svarUpa nityatva is true for all Atmans here the word nitya means the 
difference from muktas in guNa (Muktas j~nAna was contracted earlier). 
 

�
��Q	: - ã�� -��9-E	�ä	�;�	
	�����-#<%	;	��%:, ��� : ��	dg	�9 ! (�	�7�
) – 

without any E	d 9 . வᾨவிலா அᾊைம ெசᾼய ேவᾶᾌΆ vazhuvilA aDimai 

ceyya veNDum nAm 
 

‘���	
�f �	�à  g�� ���� 9  �Y�� � E�  �  ��(�� ��� � �Z��	���� �	  �� � (�	.#�U�)’ 

‘தனᾰேக ஆக எைன ெகா῀ᾧமீேத tanakke Aka enai koLLumItE’ 

(NammAzhvAr) 
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�
�����:	
�Z�J- �	��9  – niratiśaya applies to j~nAna, kriyA and aiśvarya –  

their j~nAna being niratiśaya means equal to that of ParamAtman’s j~nAna. 

kriyA being niratiśaya means capability to do innumerable E]0 ���- 9s. 
 
aiśvarya being niratiśaya means not having any obstruction to taking/ 
controlling any form as per wish to do kaimkarya that is useful to 
ParamAtman. aiśvarya does not include everything and is as decided in 

�=�	�	����9 !.  

Such =7=7  is #
% for them, and the NityasUuris are #������ – innumerable 

#
���-#�;[�  (�7 �=¹�  – They are doing stotra of His Lotus Feet all the time 

without break - ‘$�	 ����% $��W : … ��)8	$� ���¥�� �	=�	 $L :$��©��’ – ���¥�: - 

����7� �  �����C	 : (�
�  �
�  ��R ), �� �� = #�; � 

 

(�7)Ì – (�7�= ¹ – BhAshyakArar says ‘#
��Z�7��  �� (�7§�7� !’ 
 

�	æ
$	���]QEG�E;	�� : - 

#
��� – �����Cg  of Nityas was told. Now the nature of the object of such 

stotra (������� ) is being described as – #���]Q�   

 
With all these wonderful descriptions if Nitya sUris are doing stotra all the 
time, do they know Brahman fully - BhAshyakArar says ParamAtman’s 
svarUpa and svabhAva cannot be described in words or known fully. 
 

‘��� �	(� 
���%9 �’, ‘��� �¥$� $���� � �  �x��	���  

  W  g  �Ý�  &'7� G�� !’, ‘�@	��  �@ ��  

��  �@ 
 ���  $:�#��:	�  ���	
�	  ��:	�����	
�	� ! "‘(�� ), ‘
	�  �¥� $���� � �  
� 
 ����� �  ���  

(’.  

This is because śruti asks a question ‘#d	 �� ���  �� /I;�W  � z�  ��$L�[��9  /I;�W  � 

��� �	 �H � ��� �	 
� �� #@	�F: ���� O��
 ! � $� #� ���  ��� �	 
 ��� ’ (¨^��� ) 
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Does that mean Brahman cannot be known at all? – '��)��:	$E’, '�
$	 �  

���_
 � ’, '&'���	Å��� ��� !’, '/
0  &'7� ��)	
 !’, '� c�  ��� ’, '����  c�  �	
d /w	
  #¥	 

�	(� ���Ï�  #�L�@ c� $�� :’, '8��	( �	  �g�� &'��Q	� !’ – these pramANas show 

that Brahman has to be known. 
 
So there seems to be an apparent contradiction – śruti says Brahman cannot 
be known and at the same time Brahman is to be known. So this has to be 
understood as per pramANa – cannot be known means cannot be fully 
known. To be known means to be known that it cannot be known fully. This 
is told by KurattAzhvAn in Sristava as - 
  

����  gy���	��H: 
 ���7	 
	�� g�	 :	��� �Ql��d	���  
�-  ���� : $�:�	9  ������  

��	ç��  ��:�	  #
=7    $�:�	�	9  ��+: O��	 ;�����%�	 Bè ���
 ! x	%����<�� � � 

This phrase ‘�	æ
$	���]Q� ’ – is interpreted as meaning Paramapada in 

SrivaikuNThagadya. But in Gita 6-47, ‘���=
	��� $���	  �¸�
	%�	w
	�  � �_	�	
 ! 

;��� �� �	  $ �� �K���  ��:"', BhAshyakArar uses this same phrase to describe 

Bhagavat svarUpa and not Paramapada. So Deśikar has taken the Gita path 
and says it is also necessary here to counter other mata-s which say 
Brahman is nirguNa (attributeless), cannot be known etc based on these 
śruti vAkyas. 
 

E��(�-����H-���(6-#
%-;�^�-;�=����7-;�=Y	
$�L_-#
%	V� 9-#
%��	��;�-

#
%����	7-�
<-�
��Q	F�-���O���
C�: 
 
Now the NityavibhUti is being described. There are many pramANas which 

say clearly there is a nitya vibhUti called paramapada etc. ‘��)��: ���  ��  $�	’, 

‘$���
: �	��	Å��� ��)��: ���  ��� !’, ‘�� � - �	  &'7� ����  #�L�
	�L�	 �  ���� !’, ‘#F�� ���� 

O��
 !’, 

‘é� � $��$ 5>�� $��Y7W  /$	� �’(¨.2.041.05c) etc. 

 

www.sadagopan.org Page 24 of 44



#
%-/V�9 – has same meaning as earlier - #
% is ����7�  to /V�9 – having 

unsurpassed most wonderful joy OR, having wonderful qualities such as 
saugandhya, sukha sparśa and others. 

��;� – �	�
, �· and others 

#
%����	7g -  /
% !� is with respect to other worlds such as prakruti 

maNDala. It is limited in the prakruti maNDala below. Here also BhagavAn’s 
arcA mUrti etc is śuddha satva only but within this prakruti maNDala it is 

����]�. But in the Paramapada is it present in #
%����	7. So the #
% 

śabda is repeated for /V�9, ��;�, ����	7 to give slightly different connotation 

for each. 

�
< – Does not have laya like the prakruti maNDala 

�
��Q – Because it is made of �_$g  – does not have ��$ ! and ��$ ! and their 

effects. That means it creates only Ananda. �_$g  is very different from the 

satva in triguNAtmaka prakruti. It is E� 8�	� and is :	
	w�. 

#F� – even any minute part of it is not subject to creation or destruction. 

'#F�-���-O��’ these three words are significant in establishing paramapada, 

exactly as told in śruti vAakya 

��� – different from 8	�L � – Deśika says in the commentary ‘���
��|[8�Z��	’ 
meaning as propounded by others. By others, he means Yadavaprakaśa 

which can be found in $�	 9d�$�_9  – his commentary on �g�K	�C	� .  

He says the specific words #F� and ��� in the śruti ‘��F�� ���� O��
 !’ – clearly 

establishes paramapada. Yadavaprakaśa has interpreted this shruti to mean 
prAkruta vyoma and it has been refuted in VedArtha Sangraha by 
Ramanujar and Deśika refutes it in tatvamuktakalApa in detail. 
 
Thus the nityavibhUtiyoga has been established. 
 

����H-���(6-#
%-;�^�-;�KL �=����9 W7 9 -�
�BC-�=+��-��;�-C�C�C: 
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Now, after describing the NityavibhUti yoga of ParamAtman, the leela 
vibhUti yoga is being described. 

The CF7 of Brahman which is defined by śruti vAkyas such as ‘��� �	 z�	�
 

;�	�
W  �	�%�’, and the sUtra ‘�y	Q@ ��:’ is being described here. 

;�^� – ����H ���(6 – ��, ß�9 G�7� , ��O, #��O  etc. 

;�KL �= 9 – As told in ‘z�	�
’ by pointing to all the kArya prakAras here. 

����H, ���(6 of ;�KL �= 9 – ����-   is in the form of ��� , �
a  etc having varying 

levels of :	
, $B  etc., ��(ê-  is the subdivisions such as &	'7, F�6� etc., OR 

����H itself can be all these bhedas and ���(6 may mean ‘�u���� : $	=�$���L�>: 

z0���;	=	9 : =��������: � ��Q�);� : ë���	�
  �	��: �������(6	9 : 8;��% �	�	:’. 
 

Here Deśika makes an observation that the ;�KL �= 9 ����-  is not mentioned in 

Paramapada as there is no :	
$B�	���  among �K s in paramapada and also 

Nityas have been separately mentioned. 
 

;�=����7-;�=Y	
 – These are also #d�$_9  – to be understood as present - all 

the instruments and places of experiences here. Though there is ���-  in 

them, it is only due to the #
	����8�	�9  of cetanas and hence there is no ��� 

for ParamAtman of the form of ����$L�[ (���
uLU�- - 9 � 
 $	�Fg	�� ! 5��Q�� 

(	l�CÉ� � (). ParamAtman does not have the defects of �F�	� (bias) or 

�
m�7� (not being compassionate) 

�
�BC �=� ! 5�� – creation of entire world not be leaving out anything. This 

separates HIM from Caturmukha Brahma and others who are causes of only 

few creations in comparison. Also, 5�� śabda includes both $)	�� $L�[ and 

#)	�� $L�[. 

��;� – Inlcudes �Y��  with the various forms such as ��;�	��	�, #%�	��9  etc. 
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C� – Here the ����-  is �
<, 
���>�- , 8	�L � 

 

What is the need for specifically mentioning all the three – 5��, ��;� and C� 
when each one of them is sufficient to give a complete definition of 
Parabrahman? Just to make sure there is no doubt entertained as to whether 
any one else is the cause of laya etc. 
 

C�C: - The udaya, vibhava and laya of this Jagat are all HIS leela. Also 

interpreted as ��	. It is His act of enjoyment, like play. Even a sarvabhauma 

does such things in this world we can see. ‘C���>  C�C	��D�- !’ 
 

By this his 5�	�	
g is also established. He is the material cause. 

He did sankalpa as ‘Iv @	  8�	��� ’ (� -. and Á	.). ‘May I become many, may I 

be born’. 

For this to happen, the $��(��(�)��[W  &' is only material cause. Just as a 

child becomes a youth, there is change in body but not Atman. So, for 

ParamAtman also there is no ���	� in EG� but only in his ����. 

He is #�	s$���	� – how can he have any desire – $���	��� – how can he 

do �=�	�	� etc., – this doubt is cleared by the word C�C	 – ‘C���>  C�C	 
  

��D�- ! – 

Just as a sArvabhauma also likes to play with a ball etc., it is his leela. By 

this His ‘�
��>�	�7g’ is also established. 

 
In this world we do not see such a thing – this does not apply to 

ParamAtman as he is different from CR����	�7s and it is established by 

śrutis. 
 
One person being both upAdAna and nimitta is also accepted by vaiśeshikas 
– Deśika says – in respect of Iśvara and JivAtma. 
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��  &', ����>��  
	�	�7: 

Bhagavad Ramanujar thus establishes that ��&' is ����	�	�7 and also 

indicates that various general ($	�	¥) terms such as $� !, &', /w	, /�	�, 

����, ��� etc. 

  

��$���  $
 ! �
����  @	���� (� -.&	 2-1-50), $���  $����§�  /$�� ! (Á	 ), &' �	 z��§ 

/$�� ! (IL), /w	 �	 z��§ /$�� ! (´���� ), ��� �	 z�	�
 ;�	�
W …�� ! &' (� -), $�	�79  � �	 

z�	�
 ;�	�
W  /�	�	���  $��Q% � (Á	 ), $�	�79  � �	 z�	�
 ;�	�
W  8	7��	�;$ ����%�  

8	7�É�ì�� � (Á	 ), #d ���: ��� ���� �����íl�� (Á	.), �  ��	�  �����	  ����: (IL.), ���: 

#�f�%�	�	�: ��f
 ! ��%: �+�	�$�O� ! (Á	.) culminate in the specific term (�����  

�	(� ��) 
	�	�7. ‘� /w�
 ���
 !..’(IL. #%�	��&	'79 ), ‘c� $�;�	%�	w	9 W  #����	î	 

��O� ���  c�� 
	�	�7:’ ($I	C ) and in 
	�	�7	
�	�  śruti ‘
	�	�7 ��  &'’ and as 

SrImadyAmunamuni has said in =��	d$ï�9  - ‘
	�	�7: ��  &' =��	�	q� $�����:’.  
 
Ramanuja says as established here, these three terms are only most apt 
here and also they are as established in this śAstra too. 
 

‘��  &' ��  H	� ���6  ���  ;�	
 !’ (10-12), ‘)	���R ���R … F�ð�	�79  ;�	�
W … 5>�: 

���Û¥ : ���	w<�	³��  : �� C��6��	����… � �f	� ! F�������� ! #F�	��� (�>�: � 

#����f C���  ��� � ( 8�d�: ����>� :’ (15-18) (different from baddha, mukta etc), 

‘c� 
	�	�7: ���	
 !’ (���� �� ����� 9-54-50) – all these are only about Sri Krishna. 

 

This, he summarises the well established meaning of #;�����  , ;�����  , ui���� , 

�	�7-��H�-5�	$
��� s as ‘��  &', ����>��  
	�	�7:’  
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Significance of these three words – $�$	�	
	�H��U�9  (��  &'), $��CFU�9 -  

(����>� :) is established by $�	%�	9 9��g (
	�	�7:). 
� and their #�
 are two 

different entities. 
 
Thus, what was told in the beginning in general terms such as ‘svetara 
samasta vilakshana’ etc., is here established with śruti and smruti pramANas 
with these three terms. 
 

All others who tell $	�	
	�H��U� through 8�ÏI	H and ;�	;�� �  etc. are refuted by 

this. 
 
This is summarized in a mahAvAkya in VedArtha Sangraha by Bhagavad 
Ramanuja as: 
 

c�  EX	X	 �
�  $�	V��� 9 9  
	
	G�  �=� ! ��%�	w��	 8���� ��[É 
	
	g
	��Y�����  $
 !, 

#
��H� #$ M��  �D	7=7=7 : $��J�J�� : ��&';�W : ����>� : 
	�	�7: �
�����	V�;�9 W : 


�C����$ �	�: �Uk����C	�C	��F7 � : $��	 � : $�����7: ���� O��A, ‘�� ���  �
���  =�	�	   

���� O��
 !’, ‘��F�� ���� O��
 !’ z<	�� ����$_  c� c� #������’ � 
 

&'	��Y	��	%��BC  �=b`	L   
 
The history of this world starts from creation. Now, after establishing the 
wonderful nature of Sri Krishna as Parabrahman Sriman Narayana, 
Bhagavad Ramanuja is going to give the sangati – connection – from srushTi 
(creation) onwards to current Gita śAstra upadeśa. 
 

‘c�� � � - 
	�	�7 /$�� &' 
�	
� :’ (���.1-1-1) …. ‘�6 &'	 (��B���	�� 9 ’ (���-1-2-

1), ‘��&'	7  ���H	�� ��W h �� � - ��	 V�  8��7��� �f -’ (J �.6-18) – such pramANas show 

that ParamAtman only gave the body, indriyas etc and did ������� �  etc to 

Caturmukha Brahma and rudra also. This is told in ‘&'	��Y	��	%��BC  �=� ! 

$L̀ 	’. Here ‘#�BC  �=� !’ shows that ParamAtman is only the cause for even the 
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$L�[ till Y	�� which is done by Caturmukha Brahma. This means ParamAtman 

being the #%�	w only does all the creations. He has Caturmukha Brahma as 

�Ï�  (shield or shell). ‘;�KL -;�^�8;L�� ���(�	� ! ��E$L�[: $��(�’. The creations He 

does directly (till Caturmukha Brahma) is called #)	�� (or, direct) and that 

done afterwards through caturmukha Brahma is called $)	��. But He does 

both these is told by this phrase. 
 

E
�  G�7	��Y�� : &'	��-��� -�
a	7	   �	
	�	H
	Q=�(�: - 

Now the fact that ParamAtman’s #��	� is due His own Free Will (E]	� ) and 

the 8���
 of His avatAras and that He does NOT get that 8���
 when not in 

#��	���	 are all extolled here. That is because he is #=�(� when not in 

avatAradaśA. 

He is #=�(� – as he is #OK as told in – ‘� -: CF7 -: 5��� : $���: #OKG�H�L ! � 

�CF7���R- -9 �  �� OKG�H�R ��	� !’ (�.;	.;�.). He is #=�(� to even Brahma and other 

Devas and �
a s. This also shows that Brahma, Rudra and other Devas also 

do 5�	$
	 as they have #�dg9  and $	�¤9 as established by Badarayana in 

‘�+����9  I	��	�7: $��	� !’ . 
 

This means He becomes =�(� in avatAra daśA. He shows His svarUpa and 

rUpa all thaht here as told in ‘��� $���� 9  8��  $6W � ��7=7	 z�’, ‘�y
	;� �PK:’ 
etc. If He had not done that, it would not have been possible to do dhyAna 
or ArAdhana to Him. He cannot be seen by even Brahma and other Devas or 
manushyas etc., and hence He does avatAra and shows Himself. For 

meditation and ArAdhana, a form is needed for the mind as /Cj
 to 

contemplate on. A formless entity cannot be meditated upon or worshipped. 

But since he is #OK and so #=�(�, how can anyone worship Him or 
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meditate upon Him? So, he shows himself in a form which can be meditated 

upon or worshipped in the #��	���	, that is the meaning of this phrase. 

  
But by these avatAras does He have any prayojana and if there is no 
prayojana why will he even do avatAra? That is answered as -  
 

#�	��	�U�-$R��D-�	bD-º�	� 9-�����H: E���  G�  �>b�	���$ Y	
   EE;	�-

������  ��
 9 ! ���  ���  C����  #����	����9 9 ���	�	�H�- - : �>��[	
G�   H�	d�	���F	M 9 9  eC  

8�]
 ! 
 

#�	��	�U� – E	d�
��F�	9 �  ��+:B-#$����	 . He is #�	s$���	� but He is not 

able to tolerate the pitiable state in which all cetanas are lying. He gets 

/
0 by doing the avatAras because of His E	;	��� �D	7 =7	 s.  

�	�U� -Deśika says ‘��7� g  ( =7� �  $	�;R��9 ’ – and BhagavAn is #�	� �	�U� 

�����H: 

$R��D – ��g-#8���_�	 �0-: $� �
�%�$ Ø���$��	�  – This is brought out 

wonderfully by Sri KurattAzhvAn in #���	
���  – he shows how He showed 

his Paratva all the time during His avatAras.  
  

$�h =7	�  =�7
	����  $<���� ! �ñ�ò����
� � ��C
g ��� : � 

�¸�����  ���
��7�>� �   � � =��	C
  ( =7��% =7   =7� �  "  
 
Whatever leads to be termed a defect in respect ordinary people that same 
thing becomes a good quality in great people. You have proven this in 

KrishNAvatAra. Bhaktas count your =�������
��7� �  - taking the role of GopAla, 

=��	C
 - taking cows for grazing all these among most auspicious qualities of 

yours. 
 

���  =7 : ������i=�: ���	
 ! �	 �@	: �� �: ����� I� �@ ;��W : 

�	bD – E	;	���
�  ��������ó	��7	 $ I©����7� � -   
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He remembers the $j© that He is ���� , other are all ��;�� W s etc. and just like 

for a parent the defects of a child are not visible, same way just by the 

$j©�����  he does not see the defects of the cetanas. 

 

º�	� 9 – He gives everything and feels He has not given anything. ���	(-

=��	C-=����	��É: E	w$��79 � �L �����  ���� ! �>���� ;	���	 - even then He thinks 

‘afterall how much have I given ?’ – this is His audArya – He does avatAra 

with this ��R�	� 9. Ranganatha is welcoming all with His E	=���	�
6�� ! 
 

g��ô�����  ��	�� �
�(�� ! �d	 �d	��� $�L � ! �L ���½�C: � 

���-  ��	< �;	¥��� � : �;	�
  ��	��  
 �	�  ���� � "  

--- (��6�· 28) 
 

´J��F�=�� 9  ���  ��  �	 �f�(�½�C;� -  ��� � ����� 9 � 

#f- 
 ���Ï+�(�  �L ���<d	j g  Cì$� �d� ������	�;	� : "  

--- (��=7�·���  58) 
 

�����H: - Huge resort to such innumerable qualities - Having such great 

natural GuNas, he gets inspired (8�7	� ) to do avatAras. These are impelling 

reasons for Him to do avatAra. 
 

E���  G�� ! �õ�	���$ Y	
   – In #q;�7	�	�W  of �����	7  , the vigraha of 

BhagavAn which is different from this viśvarUpa is told as ‘$��	: �K�V�	-  
L� 

�6 8�����	: � ��)JG��Gl -  G��¥_����� 9 !’ (��.� .) (all the ��Ks are I_, �K  and 

#��Q	 (of the form of karma) are established in Him – through respective 

#�;�	�
���	� s – He has a divya vigraha in avatAra also and it is #¥� ! - �O	%� 

and ��� ! - #���]Q� ) and that same form takes with His leelA these forms too 
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‘$����KG�	�7 �� ! ����� �
J��  � �����æ
a	M	� 9   ([	��%�  EC�C�	’ (��.� ), So He 

has ONE vigraha form of Himself and He is also present as all these. His 

vigraha in avatAra is a form which is #8	�L � ������
C���§� ����	 �� . 

‘�=�	���	�	�  
 $	 ���
��>�	9 ’ (��.� ). - (all these quoted by BhAhyakAar in 

$����&'Y	�
�  part of ��:	$	�H��7). 

 

This is also told as – ‘
�-  =;g�	��9 � � 
 ��¥	��$� ! 8; :’ (�.;	.$.), ‘
 �@ 8	�L �	 ���W 9: 

�	 $����Y$ ;�	� ’ (�	� .� ., ��	� � .), ‘
 ;�$ ö$ Y	
�W  ����@�  ���	w
:’ (�.;	.5) etc. Also 

‘���	 �67 �  ���L�	
 ! ���
��
R’ | 

EE;	�������  – As told here ‘#����� $�O�	w	 ;�	
	��J�����W  $
 ! � 8�L ��  

E	��H�	� $ ;�	�	w�	��	’ (4-6) – He does avatara without leaving his 

svabhAa. 

���  ���  C����  #����	����9 9 – This gives the meanings of ‘��	 ��	 ... ���6	7	� 

$	H
	 W ..�=�= � �’ (4-7, 8) and ‘I÷�
 �� O���	�
 �y	�
’ (4-5). His avatAra is going 

for ever – avatIrya avatIrya, ‘$ 5 ��	
� ! ;��� �	��	
:’ – c� is applicable to all, 

‘
�� 
�� ;��� �	��	
:’ 
 

���	�	�H�- - : -  

‘�@	��	�G�	�7 $�(�%9  ���R�$: � #���%: ��  G�� !’ (��.� ) – to remind that even 

Devas who are not able to see His para rUpa, do worship his avatAra rUpa. 
 

�>��[	
G�   H�	d�	���F	M 9 9  eC  8�]
 ! –  

 

‘��f
 ! 8$�� �����	�� #CÉ� ! H�	d�	��C�X�	�9 9 - � � $�	���	� ! &'����
%	� ! �
:$ ��  

8	ød � - ��ùC��! ’ (��.� .) – Advice to all to take refuge in the Ananta-Tree 

called Brahman get Mahat Phala of Moksha. – This also shows He does not 
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have any defect of the type of ���-  – discrimination or bias, in eC8�	
. This 

is as told here in ‘$���  $�;��9 W � ’ 
 

Till here, $	�	¥	��	�s and 8���
 of those #��	�s was described. Now 

continuing the $���, the #��	������ , KrishNAvatAra is going to be described. 

 

;;	�W -#��	�7-#���
� � -#f�	��
	��� $�	��7��g	�-#���� 9-5O	h $�C-�
� -
�
-

�����	  =�:, ��	��-�
�BC�
-�
�
�
�	��-��O(�[�	�
�  ��
 9 ! , ��
	W -��i-��C	�
9 -#��[-

8Cj-H
��  -�	�C�-���� -��C�	��k -(	7���[�W  -��$C-� $	��
 ! �
�< #
��H�-��	-$R�	� 9-

#
�	==;	�C��
 9 -/C	�	�L� -: ��J�	l	��
 ! �
�����-$R0� 9-$R��D	��=7=7	��m	�7 � -

#Z��	C	�	�	��
W ! ���;	=��	
 ! �L g	 

Here ;;	�	���7W  is only a O	� – pretext. $�$�	��7��g9  is $	F	+����  – main 

reason for avatAra is to make Himself available for ALL to take refuge in 
HIM. 
 

BhAshyakArar says ‘#���
� � ’ meaning O	� – ;;	�	���7W  is done through 

+mL �g
	� and it is only /
����  – that which simply follows mukhya 

prayojana. It is not the mukhya prayojana. Mukhya prayojana is $	H���6	7  
only. 
 

#f�	��
	��� – #���=
	��� – those of us who have not done any yoga such as 

karma yoga etc. He does avatAra so that even such people can take refuge 

in Him. BhAshyakArar does such 
�	
$©	
-   – what to say of us? 

  

(That is why Sri Manavala Maamuni says ‘g�	�;K z� ��[�
Ru��� ��¤	 (�	�� 

����	� �����f �BW 9:’ and ‘zÝ  ����� #���� ! ;����$ u � ³[V�	�� ����	� �����f �BW 9:’) 
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$�C�
�
�
�����	   =�: - This is how he has ‘sarva samaaśrayaNiyatva’. ‘�� 

��	�  
 �
��  
 (	�  
 ( � ��: � �	
�% ����@�  ��)��: ���  ��� !’ (��.� ) – Here parama 

pada means svarUpa. (parama pada also means 8�L �����K	wEG� , Y	
 – ref 

VedArtha Sangraha). Such ParamAtman who cannot be grasped even by the 

Pure Mind of ��	���=s, out of his �
����� $RCÉ became the object of �	 $(F$ ! 

of manushyas. That too GopAlakas who do not even know what is ����� and 

what is ���_. They have no idea of any śAstra etc. 

  

��	��-�
�BC�
-�
�
�
�	��-��O(�[�	�
�  ��
 9 ! – For such avatAra and 
�
����g – 

He who is avyakta becoming an object of sight for common people, the 

prayojana is not just /�	�g (for being worshipped) but also to give HIS 

#
;� . This is what AzhvArs and all other Bhaktas have experienced and 

extolled in most wonderful ways. 

Here ��	: - means those who are capable of doing 5�	$
	 – like Brahma, 

Rudra, Bhishma, Akrura, Uddhava etc. #��	: - Gopalakas – /;��	s they are 

called – who are by nature very scared people. 
 

�
�BC�
 �
�
�
�	�� – without any differentiation of any kind such as man, 

woman etc. ’$�;�9 W  �
���:’ (Hanuman and Sita samvAda), ‘� $	   ��[�(>	��	��7� !’ 
– Sri Rama’s form was most attractive to even men. 
 

��O(�[�	�
�  ��
 9 ! – 
�
��
	ú and others. When AzhvAr thought of Yaśoda 

tieing Krishna to a grinding stone (ural), he thought of Krishna’s $RCÉ�	�	 – 

எᾷதிரΆ உரᾢேனாᾌ இைணᾸᾐ ஏᾱகிய எளிேவ ettiram uralinODu iNaintu 

Engiya eLivE – as he just told the word ‘ettiram’ he got so deeply immersed 
in the saulabhya of ParamAtman that he went into a deep trance for six 

months! These two aspects show the $	H���6	78�	� . 
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��
	W -��i-��C	�
9 -#��[-8Cj-H
��  -�	�C�-���� -��C�	��k -(	7���[�W  -��$C- � $	��
 ! 

�
�< - Now +mL �)
	� which is /
����  is summarised here. This is not 

mukhya but follows another mukhya prayojana. Though Pralamba, Mushtika 
were killed by Balarama, because he is also Krishna’s amśarUpa only, it has 
been told for Krishna himself. 
 

#
��H�-��	-$R�	� 9-#
�	==;	�C��
 9 -/C	�	�L� -: ��J�	l	��
 ! – The ;�^��	 which is 

included in $	H���6	7  is being extolled here. 

 

Here 
�
����g, ��O(�[��  and /C��
	C	� are told as – H	��, ����, ;�^� – Just 

as AzhvAr does anusandhAna about Krishna – உᾶᾎΆ ேசாᾠ, பᾞᾁ நீ᾽, 
திᾹᾔΆ ெவᾷதைல எ᾿லாΆ கᾶணᾹ uNNum cORu, paruku nIr, tinnum 

vettalai ellAm KaNNan. Krishna’s most loving EG�$ ��
9  is H	��, His (�[���� 9
 

is ���� and His $�	C	� etc., is ;�^�. 

His /C��
, �i	F had the qualities of ��	, $R�	� 9 and #
�	=  – With such �i	F 

and /C	�	�L� etc.  He gave Joy to the entire world! That is the bhogyatA. 

Here, ��	 – E	d�
��F9 � -��+:B�
�	��7]	û , $R�	� 9 – �����g�- !, #
�	=  – 8���: 

�
�����-$R0� 9-$R��D	��=7=7	��m	�7 � -#Z�W -�	C	�	�	��
 ! ���;	=��	
 ! �L g	 - 

So, He showed His /�	�EG� directly. If Bhishma and others describe the 

form which they are meditating upon, it is not possible for others to grasp. 
Here Krishna showed Himself directly so that everyone can see the 
ArAdhyasvarUpa. 
 
Another prayojana of avatAra is dharma samsthApana 

In 4-8, ‘���6	7	� $	H
	�W !…’ BhAshyakArar says, ‘�üG�(�[�� -#�C��
-/C	�	�� 

�	

�  ��	 �  ���6	7	�, ��)����	
	  ��
	�	� ( F�7@ ����H�@- 9  ��	�	H
G�@ 

/�	�EG�8��

9 �  �@ Y	�
	� (, ���
a	��G�7� �  �= � �= � $  ;�	��’. 
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H�$ Y	�
9  is done by /�	�EG�8��
9  and ���	C��8�L [	
	����  ��ý��	 #
§	��7 �  

5���
� �  – So that all at all time get anugraha through dharma. H�Y	�
9  can 

be done through 5����  by Vyasa and others also. But doing dharmasthApana 

by directly showing the /�	�-/�	� can be done only by HIM. Vaidika 

dharma becomes F�7 over a period of time due to reduction in jnAna, śakti 

etc., of people. So in order to revive the dharma also he does avatAra from 
time to time. 
 

=��	�	q is being taught by guru-śishya parampara even today. That is 

another way of doing dharma samsthApana. 
 

Till now the $��� of ���¸��	d����� was shown with 8	(�
-;=�{��� – from 

srshTi to krishNAvatAra. 
 

Now the $��� with Mahabharata story is going to be described - 

�	Uk�
��_8�b	�
O	�
  �  ������	dCF7 9  ��F$	H
��	 ��	%���� �  E����  :	
��	
=��� 9  L  

;�K��=���	��	�	$ " 
 

�	Uk�
� -�_ -8�b	�
-O	�
�  – Bhagavad Yamanu’s GitArthasangraha says – 

#Y	
þ��	�U�H�	H��H�	�C�� 9 9  ! � 

�	dh 8��� ! 5���� �	q	���7  �L �� ! " 

Here the meaning of ‘5����’ is told as O	� 

 
Arjuna had sneha and kAruNya in AsthAna. AsthAna means with respect to 
those who were not to be shown sneha and karuNa, he did. Because of this 
he had the idea of adharma in dharma. Then he says -  
 

�	�U��������E;	�9 : �L]	�� g	 H� 9$ �WÔ(�	� : �  

�� ! ���	�� ! �
�V�  &��W  �y� ��a����  �	�H �	  g	  8��� ! " -  
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If there is doubt in respect of dharma, one should ask someone who knows 

(dharmaj~nAna). A dharmaj~nAna also teaches only when asked – 
	�L[: 

�@�(� ! &�	�W ! - Then he does prapatti to Sri Krishna pleading Him to teach 

him what is of utmost śreyas. 
 

Arjuna gets �
��� – when nirveda comes only one would proceed to seek 

tatva j~nAna. He asks what is śreyas? Then Krishna teaches him 
karmayoga, j~nAna yoga, bhakti yoga etc. 
 

������	dCF7 9 -��F$	H
��	 ��	� %����  E����  – We need to very clearly 

understand the meaning of this phrase 
 

������	dCF7 9  – By this term the ���8���
 of this śAstra is indicated. For 

śAstra the prayojana is teaching paramapurushArtha only.  
 
MuNDakopanishad says there are two types of Vidya-s, parA vidyA and 
apara vidyA – apara is lower level, foundational knowledge while Para vidyA 

is that by which the parama purushArtha is realized  - ��	 ��	 ��F���H=��� – 

that which is parama purushArthas rUpa is parA vidyA. This śAstra is 
teaching that only. That vidyA by which bhagavat prApti happens is parA 
vidyA. From this the fact of jeevAtma-sakshAtkAra also being of little use 
compared to bhagavad anubhava is indicated. In BhUma vidyA, 
sanatkumara teaches Narada step by step and goes till prANa – jeevAtmA. 

Then Narada thinks prANa is the ultimate and becomes 8	7	-ativAdi. ativAdi 

means one who says his upAsya devatA is the most exalted. Then 

Sanatkumar teaches him that the real ativAdi is satyAtivAdi, c� �  �	 #������ 

�: $<
�  #������ – Satya is paramAtmA. He says jeevAtma j~nAna is not 

ultimate but paramAtma upasAna, that only is parama purushArtha. These 
are indicated by this term. 
 

��F$	H
��	 – This is the sAdhana for moksha. Moksha is sAdhya. By this 

other views such as ���y�K  etc. which say liberation happens while being in 

the samsAri daśA itself is rejected. 
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��	%������ !  means ��	%������� ! and not ��	%�  5�	���� !. It is taught, ordained in 

Upanishads and not created. By this #��H�:	
�	��  is rejectted. ��C�  �	t	d:	
9  

is not means to moksha but 5�	$
	w� :	
 – as told by BhAshyakArar �����   

;�KG�	 – ;�KG�	�� :	
. Just knowing the meaning of a VedAnta vAkya will 

not lead to moksha but this j~nAna has to be brought to #
�	
  and upasAnA 

has to be done in that way. So just by knowing the meaning of ‘#�  &'	�f’ 

will not lead one to moksha. One will know the meaning of the vAkya but 
continuous meditation as ordained in Upanishads has to be done in order to 

get liberation. Just like ‘����[��
�  E=�	��9  ���� ’ – ���H�	t – by knowling mere 

meaning of this vAkya will not get svargaphala to the yajamAna but the 
yaj~na has to be performed. 
 
The meaning of this is what is propounded by VedAnta is being told in detail 

here. This śAstra does 5�ILÖ7 – �������7 of VedAntarthAs. 

 

E����� ! – Since moksha sAdhana is told, the object of upAsana is 

$	F	������	�	H
  only. How can Krishna who is teaching say He only is the 

object of upAsana? Since He is Parabrahmam who is the upAsya for all the 
upAsanas, it is alright.  
 

There is an upAsana called 8��
��Q	9  where – 8��
�9  � � - ����	$�- : - He goes to 

Indra and Indra, being pleased tells him to ask for a boon. Pratardana says – 

�  g  �
a	�  �����  �¥$� g���  �L7�� – Indra says – �	� ! 5�	E – This is discussed 

in z¼8	7	�H��7 and decided by sUtrakAra that it is ordaining the upAsana of 

ParamAtmA who is antaryAmi to Indra. Similarly other upAsanAs are to be 

taken. This is decided in the sUtra – �	q��	 �  5�����  �	����� � ! (1-1-31). So 

there is no defect of the form of extolling the mahatmya of oneself – as done 
by Sri Krishna here as He is Himself the object of all upAsanAs. 
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:	
��	
=����9  L ! ;�K��=� ! – This is what is primarily ordained here. Means 

bhaktiyoga is :	
��$	�9 . :	
 is jeevAtma j~nAna, j~nAna yoga. Karma is 

nishkama karma, karma yoga. By this other views such as only karma yoga 
is enough or only j~nAna yoga or karma-j~nAna together (samuccaya vAda) 
are sAdhana are all refuted. Only bhakti is the sAdhana for moksha. These 
aspects are detailed later. 
 

Though VairAgya is told separately in Yamuna’s first sloka (EH�:	
��	^�9 -  

$	�;p�=�(�� :), it is not specifically told here as it is included in karma and 

j~nAna itself. VairAgya means not interested in anything other than 

ParamAtman – ‘���	w�
 �� �K: ���K: #���	w�
’. 

 

Thus, 5�	� and 5���  both are propounded in this śAstra as told in first Śloka 

of Yamuna is indicated by ‘��F$	H
��	 ��	%���� �  ;�K��=� !’. 

By this, the theories of others that only #��&' is attained by 5�	$
	 and �� 

&' is attained by :	
 (:	
	y�F:) is refuted. Though we agree with :	
	y�F:, 
it is upAsanAtmaka j~nAna and not mere vakyArtha j~nAna. 
 

This also means that general terms such as :	
, �	
 and others are having 

���$	
9  in ;�K�����  (they culminate in Bhakti). All these are explained in 

detail later. 
 
These meanings are as told in the Śloka –  

‘$����
��� =	�: ��^H	 =��	C
0
: �  

�	d� �b: $H� : ;�K	 +^H  =��	�L�  ��� ! "‘  
 

�	Uk�
�  �_8�b	�
  O	�
� ’ – just like a calf is vyAja for milking a cow. Very 

little milk is left to the cow and most of it taken out! Here the gItamruta is 

enjoyed by $H� : j~nAnis. 
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;	a� ! - �6 �	Uk�	
	  �G7	   ( �_ � 8	�� � $ ;=�	
 ! � ���>�: $��J�J���  �=+��L ���< 9 

/����	bD����: �	dh ��d
� ! /w	
  ( $	��d  $�C��$	�F� 9  (�	� � 
śAstra उपो�ात (invocation) is being done here. Sangati with previous is 

shown by paNDdavAnAm. 
 

First BhAshyakArar is eliminating the doubt of the nature of 8�	��g��	 – 

Being a $	��d, can He do /(	��L <9 ? If AcArya is occupying a lower position (a 

$	��d) here and making the śishya occupy a higher position (��d) – does it 

show vancana - cheating? BhAshyakArar says NO. He did this only due to 

;�K��=���	������ �  (�	� (That was told by ;�K��=���	��	�	$) and He is 

/����	bD����. So there is no vancana in this /(	��L <9 . 

�6 – means when the war started. That is Yuddha which is 8�b	�
����, 

which is the O	� for ;�K��= #���7. 

$ ;=�	
 ! – shows that ParamAtman, even in His avatAra daśa has �7gW 9 , 

E	]� etc. and He takes on inferior roles such as being a charioteer, 

messenger, waiter and so on purely out of His vAtsalyam and this becomes 
guNa only for HIM. So He is BhagavAn only in whichever state He shows 
Himself in. 
 

$ ;=�	
 ! ����>� : $��J�J�� : - These four words show His EG�, =7 , �CFU�- , ��;��W  

and thus show His ��g. 

 

‘$��J�J�� : �L �:’ (��.H.) – is told in Vishnu Dharma – He has entire world as His 

�ij   due to His own Free Will (E	]�). He is sarva svAmi. 

 

�=+��L ���< 9: /����	bD����: - These two words show His $RCÉ – also 

shows #��8C��g – vipralambha is vancana and it is absent in case of 

BhagavAn. He does avatAra, upadeśa etc out of compassion and as He is 
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vivaśa to His aśritAs. His avatAras are Mangala only and not due to Karma. 

This is told in ‘�=�	���	�	� ’ (��.� ), ‘�=+��L ���<h �� ���� �  $�d 9:’ (��.� ) etc. Only 

to do 5��	� to the world, He does avatAra, tattvopadeśa etc. 

 
Even if it is for doing upakAra to the world, why should He take up inferior 

roles such as $	��d if you ask, BhAshyakArar says, /����	bD����: - ‘;��� 

����: 87��	� !’. 
 

�	dh ��d
�	w	
  ( $	��d� ! – Partha who is #��L [ was made to take the place of 

��d by Lord Himself and He who is 5�[L , placed Himself in a lowly position as 

$	��d. 

 

By the word �	d 9 – the CR���$j©�����  of Arjuna with Krishna is indicated and 

this can also be the reason for �	bD. 

 

$�C��$	�F� 9  (�	� – Krishna did �
�L [�L < – How did He do? Did He do it in 

privacy? No, He did it in front of everyone. Generally when someone does 

such acts acts which are causes of shame ($	�6�), they do it in privacy. Here 

Krishna, who is such an 5�[��L  � took upon the role of sArathi which is �
�L [ 
and did this in front of everyone. This also shows that it is ONLY due to 

/����	bD, and hence there is no room for covering up something which is 

not to be done etc. 
 
OR, so that everyone can get the PurushArtha by taking refuge in HIM, He 

showed His /����	��ä which is �	q�$��H=�-  to everyone, directly. He 

made it 8<F to all. 

 

;	a� ! – c�  :	g	�� $�	w
	9  #©� H��	�L : $��H
����I;b�	    $½�  �8] –  
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Now BhAshyakArar starts with the first sloka - ‘=�����
�µ�	�
	d�9 !’, in order 

to establish the meanings as told in Gitopanishat. Bhagavadgita is like 

upanishat – ‘;=�¸��	$  5��
�b &'��Q	�	 ’ we say at the end of each chapter. 

He says even though Bhishma, Sanjaya and others who had '���	�	��	¤:	
� 9 ’ 

did upadeśa, it is not possible for /$�8�L �� s to get that knowledge is being 

told here. This is as told by Alavandar in stotraratna – 
 

g	  ��CG�(��� -: ���8�L [$�
�  $	�����	 8ICV �	q -: � 

8M	������	d���	 - 9  ��V-  
�	$�8�L ��-  : 8;��% I�_� ! " 
 
Dhrutarashtra says -  

�	
	�� H�h 
 ( �� 8�L�>: �	
	�H�h 
 ( �� �
�L�>: , #¥
�  �
	���  IC
�  
��: ��	��  

How did Sanjaya get this capability to see everything – He says to 
Dhrutarashtra, 
 

��Q	 �	�
 ! 
 � � ��Q	 �� ��Q	 
 ����� � ��Q	��
������ 
	�;�	
	�� ����� ! "  

�	�	  
 $�� � ;�  � � 
 �Ld	 H��	(�9 � � �_;	�   =�� ;p	 �	q	)���  �
	�
�9 ! " 
 

c�� ! :	g	�� – 'evam' means in this way – starting with ���:���: all that was 

told about paramAtman, Sri Krishna. Such upadeśa was given to him by 
Bhishma and others but still he was not able to act in the right way. 
 

$�	w
	9  #©: - He was not only blind with respect to external organ eye, but 

not knowing what is ��� here and in the other world (z�-��6), he was blind 

with respect to his mind also (�
$	�� #©:). 
 

Dhrutarashtra did not have 8	�L � (F$ ! as well as :	
 (Fð !. He always wanted 

to hear that his son duryodhana is winning.  
 
This kind of blindness only lead him to ask Sanjaya the question – 
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Dhrutarashtra had a desire deep in his mind that Suyodhana should win and 
that Sanjay should tell him that Suyodhana is winning. 
  

$½�  �8] – Sanjaya had direct vision of entire Mahabharata Yuddha with the 

anugraha of Vyasa. So Sanjaya is �d	d��í9 , �d	d�[	d�	��9 9  – His /s��g is 

known fron this. He knew �d	d 9 and also had the courage to tell �d	d 9. Only to 

give the King due respect, he does not say right in the beginning that his 

sons are not going to win. In the end he says, ‘�6 ��=J�� : �L �� �6 �	d� H
H� 9 :’  
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